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Likutay Torah English translation project: 12

With Hashem’s help we would like to present this installment of
Lessons in Likutay Torabh.

The original text of the maamarim with NM7121 and punctuation is presented
side by side with a phrase by phrase translation and explanation. The translation
of the text is in bold whereas the commentary is in regular font. The
explanations of general concepts that are not directly relevant to understanding
the flow of the maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in the
original Likutay Torah have been moved to the Hebrew footnotes and left
untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay
Torah in the original. By learning the words, structure, and concepts of the
maamarim, eventually they should be able to learn it by themselves in the
original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and
are reprinted here with special permission. To purchase the original visit
www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim,

the administrator of the 7213 7770 *WIP% project for helping with the NP2

and punctuation, to see any Maamar from Torah Or/Likutay Torah with N1713
go to his website www.ChassidutBehirah.com, and to R’ Baruch Katz for
creating the website and the editing.

Please Donate to Keep this Project Going

Translating these maamarim takes many hours of work per week, and funding
is needed to cover the expenses to make this possible. Please donate at our
website www.LearnChassidus.com

For comments and questions please email me at avraham.t.katz@gmail.com
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“The Battle of the Two Souls”

In Parshas Ki Seitzei the Torah discusses the laws of going out to battle against
the enemies of the Jewish People. One of the laws it discusses is regarding
capturing enemies, including women. If a soldier desires to marry a captured
enemy woman, the Torah describes the process he must follow: She is given
thirty days to decide if she wants to convert to Judaism or not. If she decides to
convert, then the soldier may marry her but cannot take her as a maidservant or
sell her, he can only treat her as a regular wife. If she does not want to convert
to Judaism then he must send her free and cannot keep her.

The Torah says that if a soldier marries this captured woman who converted to
Judaism only because he desired her appearance, then he will end up disliking
her since his intentions from the beginning were improper.

According to the strict law of the Torah a man may marry more than one wife,
as we find that the Forefathers Avraham, and Yaakov both had more than one
wife 2

The Torah describes what happens if the person who married the converted
captured woman decides to marry another wife. This second wife, who was a
naturally born Jewess, he marries with the proper intentions and he therefore
likes her. But he also is married to his first wife, the converted captured woman,
whom he dislikes since he married her with improper intentions.

Now, when his wife whom he dislikes gives birth to his first child, and shortly
thereafter his second wife who he likes gives birth to his second child, he is

[(ANIT122 2"OpN 719K 'V ,X¥N NYID AW MKI)
2Later on in history, after the completion of the Talmud, around one thousand

years ago, the Rabbis decreed that a man should not marry more than one wife,
and most of the Jewish People accepted that decree.
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faced with a dilemma: He would rather give the birth-right of double portion
of his inheritance to the first-born child of his second wife whom he likes. But
the fact is that his first wife gave birth first.

The Torah says that he is not allowed to give the birth-right to the first-born
child of his second wife, since the child of his first wife has the halachic status
of being his first child. We don’t take into consideration his personal feelings
towards his two wives to determine the first-born status, rather, whichever wife
gave birth first, her son has the first-born status in terms of inheritance.

The Alter Rebbe will explain the deeper meaning of this story and its lesson,
after discussing at length about the battle between the Divine soul and the

animal soul:
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Chapter 1

“When a man will have two wives,
one he likes and one does not like,
and they will both give birth to a son,
both the wife that he likes and the
wife that he does not like, and it
shall be that the first son will be
born to the wife he does not like.

It shall be, on the day that he
apportions his inheritance to his
sons, he is not allowed to give
precedence to the first-born son of
the wife he likes over the first-born
son of the wife he does not like who
was born earlier.

Rather, he must designate the first-
born son of the wife he does not like
to give him a double portion of all of
his possessions, since he is the “first
of his strength’ and he has the law of
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being his first-born.” (Devarim
21:15-17)

JINIYY 1930130 " MXA TAT? We need  to  understand  the
wording of the verse “and it shall
be that the first son will be born to
the wife he does not like.”

The verse could have just said “if the wife he does not like gives birth first, he
must give a double portion to her son”. Why does it say “and it shall be that the
first son will be born to the wife he does not like,” implying that this is what
should happen, that she should give birth first? What is the implication of
saying that in this situation where he has two wives, one he likes and one he
does not, the outcome should be that the wife he does not should give birth
first?

SuM DMWY B YY KT - The answer to this will be
-I»nx-' jnx ‘73'7 w\)w '-nm-w—[ ij: understand based on what Rabbi
Chaim Vital* wrote in Shaar
’mw?; ’DW ‘mhlwm Hakedusha, that every Jew has

two souls,

0oy K99 (v nmyyr) 1MNW NN as it its written (Yeshaya 57:16):
iy v]gbn ™ ) iepN ng;b N171 N “For I][I_%:aShem] Wﬂé nlot ﬁlglht [:Vil;h
R wong @ Man] forever, an will not be
‘D’THW'?_ TY U Y angry at him forever, if his spirit
which is before me will become
humbled, and his souls that | have
made [will become humbled].”
Since the verse is talking about a
single person and still say about him
that Hashem has made his “souls” in
the plural form, this shows that
each Jewish Person was made with
two souls.

* The main student of the Arizal, Rabbi Yitzchok Luria, and the trancriber of his
teachings in the written form in his works entitled Eitz Chayim, Pri Eitz Chayim,
and the “Shemona Shaarim-Eight Gates”, one of these “gates” being “Shaar
Hakedusha-the Gate of Holiness”.
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One soul is called the life-giving
soul and the animalistic soul. This
level becomes invested in the
person’s blood to give life to his
body.

It descended spiritually from a
lofty spiritual level through many
intermediaries, and through the
angels referred to as ‘officers’ and
the level referred to as ‘mazalos’.

As our Sages say (Zohar 1:251a):
“There is nothing in this world,
even a blade of grass, that does not
have a ‘mazal’ above it, that
‘strikes’ it and tells it to grow.”

Like it is written (Koheles 5:7): “If
you see the poor being treated
unjustly, and theft from those who
follow law and order in the country,
do not question how Hashem could
want to allow this, since there are
levels upon levels of guarding
angels, and they are appointed
over punishing them.”

The mazalos are a spiritual level directly above the physical reality, who
receive their spiritual identity and life-force from the angels (called ‘officers’)

which are a higher spiritual level.

In order for the animal soul of a person to descend from the level of angels into
a physical body it must go through many stages and processes that remove its
purely spiritual identity and lower it to a level where it can give life to a

physical body with physical desires.

Among these levels it goes through are two levels, one called “officers”, who
are ministering angels appointed over the nations. Another level is called

(Ninipn M2 KR R PYI T, YD 12 NwiKR) S



“Ni%m-mazalos” which comes from the word “131-flowing, since it is the
spiritual level directly “above” physicality that “flows” into the physical world
and gives life to the physical creatures, from plants to people. The level of
“mazalos” is just an intermediary level between angels and the physical world
and receives its life-force from the angels and gives that over to the physical
creatures.

LESSONS IN LIKUTAY TORAH

The reason the mazal has to “strike” the creature is because for the spiritual life
it receives from the angels to become physical life it needs to “force” it to
descend to an incomparably lower level.
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Through the animal soul becoming
distant from the Light of Hashem
through this process of spiritual
descent, and through many levels
which conceal Hashem’s revelation
and constrict the animal soul’s
awareness of Hashem, until it
descended to a level where it could
become invested in the physical
body of a person.
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Because of its great descent, it is
therefore comprised of both good
and bad, and all the negative
character traits in the person come
from its four “bad elements”®.

Also, the natural human intellect
comes from it, since every soul of a
person (whether of the animal soul
or the Divine soul) has both intellect
and emotions.

The human natural intellect that figures out how to attain its physical needs and
desires also is part of the animal just like the physical desires are from the
animal soul.

8 The four “bad elements” of the animal soul are: 1- water- desire for pleasure,
since pleasurable things grow from water, 2- fire- anger and pride, 3- air- idle
chatter and gossip, 4- earth- laziness and depression.
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It is only from the animal soul’s
perspective that a person is able to
go against Hashem’s Will G-d
forbid,

Like it is written (Vayikra 5:1):
“When a nefesh-soul will sin”,
meaning that only from the level of
“nefesh”- which is a reference to the
nefesh habahamis/animal soul- can a
person come to sin.

Because of the many levels of
concealment and constriction that
cover over and Dblock out
Hashem’s Infinite Light, that is
why the person sees himself as
having his own independent
existence separate from Hashem.

Chapter 2

However, the second soul in every
Jew is called “the Divine soul”,
which is “a portion of Divinity
from on High” (lyov 31:2).

This soul comes to the person not
through any intermediaries at all,
as it is written (Koheles 7:29):
“And Hashem has made adam-
man directly”.

DIpHN T7W7NW1 1NN W1 M MK A7 M2 12 X (25 1a0) ¥y vy
77 MPOX KW 117 YYNK D 1 ,2"M01n 193 TR Ty (oA ') 0 myynK ey may
"1 onwn

{97 D7 N DROKT YY" Dw)



Meaning, that the Divine soul- referred to as adam-man- was made directly by
Hashem without anything in between Him and us changing the Divine nature

LESSONS IN LIKUTAY TORAH

of this soul.
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And like we say in the daily
Morning Blessings: “And You
(Hashem) blew this soul into me,”
meaning “You (Hashem)” literally
blew this soul into me directly
without any intermediary levels,
like it says (Breishis 2:7): “And He
(Hashem) blew into his (man’s)
nostrils a living soul.”

Meaning, just like a person’s
breath is united with the person
when its inside of him, so too is
Hashem’s breath constantly still
united with Him even after He
blows it into us, since there is
nothing outside of Hashem, as it is
explained in Tanya, which is called
“Sefer Shel Beinonim” (chapter
21); therefore Hashem’s ‘breath’ is
always united with Him still it never
really left Hashem except from our
perspective.

Therefore, the Divine soul
(Hashem’s breath) is constantly
united with its source who is
Hashem in total unity, and from its
perspective there is no possibility
at all for the person to sin and go
against Hashem’s Will, since it is
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constantly united with its Divine
source.

It is only that the animal soul
clothes it and covers and conceals
it from seeing Hashem’s Infinite
Light, as is explained in Tanya,
which is called “Likutei Amarim”
(chapter 29).

(These two souls are referred to in
the verse (Bereishis 1:26): “Hashem
said (to the angels), let us make man
1unSya-in ‘our form’, lannTa-
with a ‘similarity to us’,” meaning
that the Divine soul is referred to
by the phrase ‘oby-form’, the
Divine soul’s ‘form’ i.e. essence is
Divine and directly connected to
Hashem, and the life-giving animal
soul by the phrase ‘mmn7-
similarity’, since there is only an
external similarity between it and the
angels it derives from, but is very far
removed from its source in holiness.)

Chapter 3

Now, the descent of the Divine soul
into this world was in order to
become invested in the life-giving
animal soul, and to fight with it,
and refine it, to thereby separate
the good from the bad of the animal
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soul and elevate the good to
Hashem, this process is called “to
transform darkness into light.”

It is for this reason that we are
called “5xnw-Yisrael”, since the
word Sx7ir comes from the word
Aiw-ruler, as it is written (Bereishis
32:29): “And He (Hashem) said (to
Yaakov our forefather), your name
will no longer only be called “apy»-
Yaakov” (which means ‘winning
through  deception’)), but also
“OXI-Yisrael” (which means ‘he
will rule openly with strength from
Hashem’), because you have n™w-
ruled over widx-angels* and
owaR-people and were able to
overcome them.”

Meaning, that the Divine soul will
rule over the life-giving animal
soul, to turn around all of its
thoughts and feelings which are
not for Hashem from bad to good.

These bad feelings which come
from ego are called “oyHx-
angels” as it is written (lyov 1: 6)
“And it was on a certain day and the
DTN 112-(accusing) angels came
to stand before Hashem, and the

(MK quinT oY) B

¥ The name o7y could have four different meanings in different contexts: 1-
When referring to Hashem it means “Hashem who is all-powerful”, 2-it could be
referring to angels, as in the verse here (Bereishis 32:29) and lyov 1:6, 3- it could
refer to judges, as in Shemos 22:8, 4-it could refer to idols, as in Shemos 22:19.

(7T MY p wiz)
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SR 02" Anm

prosecuting angel also came with
them (to make problems for Iyov).”

The Targum-Aramaic translation
translates  "oWIoKIT Ma"  as
“creatures who think are great”,
since the prosecuting angels who
want to punish lyov must have some
ego that is responsible for their cruel
desire to punish for no real reason.

We see that bad feelings, like the desire to hurt others, comes from the ego of
the animal soul, and that is why bad feelings are compared to prosecuting
angels of destruction who think they are great and powerful.

6" WK yn" 1A oK oy
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When the verse say that Yaakov
ruled over “n"wix-people” it is
referring to bad thoughts, which are
called “the (bad) habits of wiix-
mortals”, and as referred to in the
verse (Yirmiya 17:9): “The heart is
filled with all (bad thoughts) and it is
sick, (it thinks) ‘Who will know
what I am thinking about?’”, and to
turn them around from bad to good.

We see from those verse that when Yaakov overcame “angels” and “people” it
also meant he overcame the “bad feelings” and “bad thoughts” of the animal

soul.
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This is accomplished through the
Divine soul which is united with its
source in Hashem without any
concealments of Hashem’s
revelation,

which refines and elevates the life-
giving animal soul so that it should



"OK" XTI - DRI Npma n
oY)y - Iwnm prin pwh XN
DT WO 1y ARnaon

PN Y 0y mHn) NIV M
KT "Dim" "My Dy om
DWHIT MY

YT mnn K o Snaw
RINERly TTTW - THJTU DMK 1;15‘71
.ﬂ‘ll'lg mm

WY MR T 57 Mon Yo
P2 07 NMI2TWal DY Diny?
DiNY? TIYY DY M3,

217 79INNY TY MY

JXI YY" 22T WD M
DI TR DVRYRI K] TP X YU
7 iy oI Tm

LESSONS IN LIKUTAY TORAH

nullify its ego and become part of
Hashem’s Light.

This aspect (of conquering of the
animal soul) is why we are called
“5xAt-Yisroel” which is the same
letters as “5x-mwi-directly received
Divine soul that has power”, since
the word “5X” means strength and
dominion, which is the power to be
victorious in its battle with the live-
giving animal soul.

This is the meaning of what is
written (Tehillim 90:10): “The days
of our years ‘in them’ is seventy
years”, the phrase “in them”
implies that we live every day in
two souls.

This means that every day is a new
battle between the two souls, and
this is why people live different
amounts of years, some people live
longer and some live shorter.

This all depends on the nature of
the battle that he needs to wage
with his animal soul depending on
how much bad isin it, according to
that will be how many years it will
take to fight with it until he can
transform it into good.

This is also the meaning of the
verse (Devarim 4:1): “And now
Yisroel, listen to the statutes and

) oKW YY" 1271 2Ry "IN DB DK DRI DR VAW ORI IR X, T AnK) P
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judgements that I command you to
fulfill...”

Meaning that specifically now, in
this time when bad is mixed
together with good is the Divine
soul called “5xAtn-Yisroel”,
meaning that it needs to rule over
and conquer the animal soul and
transform it from bad to good.

However, regarding the future
time after Moshiach comes it says
(Zecharya 13:2): “And the spirit of
impurity | (Hashem) shall remove
from the earth”, and there will be
no more unholiness at all, and
there will be no more need for this
battle. At that time, we won’t be
called “5xqw1-Yisroel” implying
ruling and conquering the animal
soul, rather we will be called “the
people connected to Hashem”.

Chapter 4

We need to understand: What is
the purpose of the descent of these
two souls in this world,
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TR DY NAPTIWO) DY MIAK  since even the life-giving animal

N DN DRI o soul was nullified in the Light of
Hashem in its spiritual source
ol -“N: 1'7\33 '1'1'17733 before it descended through many

levels of concealments and
constrictions of Divine revelation,

7T T YW L9293 171 Y why did it descend so far that it
TMmY nroRTwhIT oy oy would require the Divine soul to be

TiT BT s - * 7 sent down after it to refine it and
Aoy elevate it?

If in their respective spiritual sources both the Divine soul and the animal soul
where aware of and connected to Hashem, why did Hashem have to send down
the animal soul and make it have physical desires and then send down the
Divine soul to elevate it again, Hashem could have just left the animal soul on
High and everything would be just fine?

AN Y PN 0TPY MY - To answer this, we first need to

X277 XYW 12 IR0, 1ann understand the nature of the battle

T il v e DETWEEN the two souls and its time,

P RMDYTROVY KT explained in the Zohar: “The

time of battle, is the time of
prayer.”

Kn7a Mo Mam ,Nﬂn‘? '7’UE*[ JXR  Another quote from the Zohar:
ARMDY XT,X3507 “Whoever Kkills the ‘snake’, they
Tt T T give him the daughter of the King,

and this is the idea of prayer.”

n'lm-g'vmogmgj AV MR The explanation behind this: In
-WHIAY 2V Y17 TIDR DI Pesukei Dezimra? a person

P22 27 I 2,107 X PO X300 3 P2 It XY 900 NYW K 27p nyw o) ©
(T .X 2y

TTIRT,XIDNT KD MY AT . . KT KT D0RT NG 22 TRy LI T, P At ) 2
('1'75m Xy '1'7m nanx 1'7 TN91 W NI DK 29T M 0100 KoY
22 The “Verses of Song”, singing (or reading) verses from Psalms and other

passages to praise Hashem. This is the first main part of the prayer before the
Blessings on the Shema and the Amida/Shemona Esrai prayer.
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:(1,vnp ohin) NIW NI ,NMmian  separates the bad from the good of
: ' smvm by mayemamn  NiS animal soul, as it is written
110 . ’

R '7?5 1;1'1737;1'1'1 (Tehillim 149:6): “The praises of

- "D0T2  Hashemis in their throats (mouths)

and a double-edged sword is in
their hands.”

noynY 2987 Ni%YaY? - N0 MY This implies that through praising
o smppY ya7 1oy Hashem they fight their animal soul
Tttt T as though with a double-edged
sword, the idea of specifically a
double-edged sword is that these
praises cut down the bad of the
animal soul in two ways: 1-to
elevate the good of the animal soul
above to connect to Hashem, and 2-
to remove the bad of the animal
soul to remain below and away from
the person.

NPT DINT (PANAYI XIM  This happens when a  person
contemplates on the greatness of
Hashem before or during reciting
Pesukei Dezimra:

Here the Alter Rebbe mentions four different types of contemplation:
,D‘?’D nx xmw’ 'K 1-How He gives life to everything;

Hashem gives life to every creature including us, and just like we feel and
recognize our own life even though we can’t see it physically, we can recognize
that there is a Life-force from Hashem that is present in us and in everything
without which nothing could move or function, since Hashem alone is the only
source of all life.

,n’?qa NXMIM 2-How He creates everything;

Hashem creates everything something from nothing. Even the human intellect
understands that something cannot create itself and it could not have existed

DODIY NYIR U RPN RYY I PY E



forever. Everything that is limited and definable must have a beginning and a
source. Only Hashem who is Infinite and Eternal, could have made everything
else. Everything that we see is showing on Hashem, since whatever we observe
is only existing because Hashem Himself is there creating it at the very moment
we observe it.

LESSONS IN LIKUTAY TORAH

712N Y¥K D9V2071I)  3-Everything is ‘nullified to him;

The meaning here of ‘nullified’ is that they have no independent existence.
Like the light of the sun that is just an expression of the sun but has no existence
or identity other than the sun. Or like a person’s thougths and words that are
just an expression of the person but have no independent existance separate
from the person. So too, all of the creations are really just Hashem’s ‘words’
and ‘thougths’ and ‘light’, and our entire existence is only from Him, if He
would stop ‘thinking’ or ‘saying’ or ‘shining’ us we would simply vanish like
we never existed.

2" KPD MR X710" 4-Everything  before  Him s
considered like non-existent:

This means that we are an incomparably lower level of existence than His
existence. In comparison to His type of existence is as though we don’t exist at
all. This is like a person’s thoughts and words compared to his true essence and
being: His thoughts and words have a very fleeting and transient existence
compared to his true essence, each thought is only there for a moment and then
vanishes. Similarly, our level of existence is as though it is like a non-reality
compared to Hashem’s Eternal and infinitely real existence.
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As it is written (Divrei Hayamim |1,
29:11): “To You Hashem is the
Greatness, the Might, the Splendor,
the Victory, and the Majesty, for all
on heaven and earth is Yours, to You
Hashem is the Kingship, and You are
exalted supreme over all rulers.”

Meaning, that all of the attributes
(Greatness, Might etc.) Above (in
Atzilus) are nullified to Him (they

rrrrr
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are “Yours”), as it is written in the
Tikunei Zohar: “Hashem is
completely beyond all of the
Attributes”, and He is exalted
above and beyond them infinite
uncountable levels.

The angels say (Yeshaya 6:3):
“Holy, holy, holy, is Hashem of
Hosts, the whole word is full of His
glory.” The word ‘wiTpR-Holy’ also
means ‘separate’ and ‘removed’,
meaning that Hashem is above and
beyond the categories of just
“Permeating all worlds” or
“Encompassing all worlds”, He is
actually totally beyond the whole
idea of worlds at all.

By saying ‘wiTp-Holy’ three times the angels are really saying that Hashem is
three times removed and beyond our world, He is beyond the physical world,
beyond the spiritual worlds, and beyond even “Encompassing” worlds, He is
totally beyond the whole concept or category of anything that has to do with
worlds.

XY TRKY DipRa” 79" K0
IMINY KYIN AR DY NPT

Like our Sages say (Megilla 31a):
“In the place where (you think you)
find His greatness, there you
(really just) find His humility,”
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Even though “His greatness (that
we perceive in the creation) cannot
be understood,” (Tehillim 145:3),
nonetheless, He is way beyond that
“greatness” that we are able to have
some perception of, so that His

(MoK Mne" mTpa) 3
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Jhan “oreatness” is considered like
" “humility” and “lowering
Himself”.

When a truly great sage plays checkers with children and shows them how well
he knows the game, much better than they possibly could, this is just his
humility that he is lowering himself to their level. In truth the fact that he is
even talking about checkers is just his humility, he would rather focus on loftier
concepts. So too, the “greatness” of Hashem that we can perceive in the
creation of the world, even though it is beyond human understanding how
Hashem made the world, it is really just Hashem’s humility that He lowers
Himself to the level of dealing with worlds.

MYM  DIRT Py? WK1 When a person will put his
XoMmn M3 Ky it mananna  thoughts deeply into understanding

" - . and contemplating this and similar
- (1,2v o) TIX ”?215 '73 man concepts, then automatically “all

"WBJ:\W VATINIMNA  the workers of evil will disperse”
(Tehillim 92:10), meaning that the
bad in his animal soul will dissipate.

DTI‘? PR RAAK™XID01 Y7772 ]'11’U3 Since the bad and the “opposite
D"?BPDW N9, nnyY TYn 593 N side from holiness” has no life of its

: : t all, it onl ives its lif
sy TG, v o s b e

YYD R7 71"OW  holiness, through the possibility of
a Jew transgressing against one of
the 365 Mitzvos of What Not to Do.

The “outermost aspect” of holiness in this context: Hashem wants us to have
free choice to choose to serve Him so He “allows” unholiness to exist so that
we can choose not to follow unholiness. Since unholiness doesn’t exist for
itself, only to enhance the quality of holiness that has to negate unholiness, its
life is described as being from the “outward aspect”, since it is only an
“external” consideration but not of any essential value.

21113 NYATR DX 0'PVA DT 197 They are therefore nullified to a
revelation of and appreciation of

M%) 7102 MYTpT 13 1 anda) #



71K MR W holiness like darkness is dispelled
77 Dbefore light.
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Since unholiness receives its life from the possibility of choosing against
holiness by transgressing against the Mitzvos, when a Jew comes to love
Hashem and dedicates himself to keep the Mitzvos and not commit any sins,
this removes life from unholiness of his own animal soul and from the
unholiness of the world in general.
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Chapter 5

However, it is not enough to
merely “separate” the bad alone,
rather it must be completely
nullified, as it is written regarding
the wicked nations of Canaan

(Devarim  20:17):  “You shall
completely destroy them”, this is
done by transforming the darkness
of the animal soul into light.

The process described above of contemplation on Hashem’s greatness during
Pesukei Dezimra is considered as only “separating” the bad of the animal soul,
but not eradicating it. This is because it only subdues his ego when he realizes
that Hashem is much greater than himself, but he still feels that he also has
some existence.

However, during Shema a Jew can come to a feeling for the truth that Hashem
is not just much greater than us and our Creator etc., He is the only existence
at all. This recognition leaves no room for ego at all, thus totally removing the
possibility for going against Hashem.
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This total removal of the bad of the
animal soul is through Kirias
Shema, as it is written (Bamidbar
25:7): “And Pinchas the son of
Elazar the son of Aharon saw (that
Zimri was sinning with a Midianite
woman) and he got up from amidst
the congregation and he took the
rmin-spear in his hand (to Kkill
them, thereby stopping the plague
against the Jewish People.)”

This “rmin-spear” is a reference to
the “six words describing
Hashem’s Oneness” which are the
six words of the verse “ 55X ynw
TOR 7T OAaoK 'm-Hear  Yisrael,
Hashem who is our G-d, Hashem is
One,” these six words together with
the general count of the 248 words
of Krias Shema (the number 248 in
Hebrew is 8=r 40=n 200=1) all
together make up the word “rmin-
spear” (which has the letters of i
and v, since the verse of Shema itself

has 6 words, and 6 in Hebrew is 1).

Meaning, just like when using a
spear in battle one completely
removes the life of the enemy
person (like in the verse quoted
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where Pinchas killed Zimri with a
spear),

so too, through Krias Shema the
person completely nullifies and
destroys the bad of his animal soul.

To explain this, we need to first
explain the idea of the verse “ ynw
xR 7oK ‘o SRawe-Hear
Yisrael, Hashem who is our G-d,
Hashem is One.”:

The meaning is: After the worlds
were created it is possible to say
that Hashem is “7rxX-One”, since
the word “IX” means that
Hashem is the x-One Master over
the -8 aspects of the 7 heavens
and one earth, and =-the four
directions of the world, North,
South, East, West.

So too above in the spiritual levels,
after Hashem’s Attributes were
revealed from Him is it possible to
say that Hashem is “anx-One”
over them, He is X-One master
over the m-8 aspects of the 7
Attributes of “1-Greatness, 2-
Might, 3-Splendor, 4-Victory, 5-
Majesty, 6-for all on heaven and
earth is Yours, 7-to You Hashem is
the Kingship, (and the 8" aspect is
how)-and You are exalted supreme
over all rulers,”®

(2,2 N1272 AINT1 XD 1770 O™ [N QU1 N122 K27 (0 Niyn 190) *
% There are 7 attributes mentioned, Greatness, Might, Splendor, Victory, Majesty,
for all on Heaven and Earth is the attribute of Connection, Kingship. However, the
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and the =-the four aspects of the
angels describes as “animals” that
have “four faces” described in the
verse (Yechezkal 1:10): “The face
of a 1-lion on the right side of all four
angels, and the face of an 2-ox on the
left side of all four angels, and the
face of an 3-eagle for all four angels,
and the main face they had was 4-
the face of a man etc.”

We see from all of the above that one level of Hashem’s Oneness-1rx is how
He is the One Master-x of the 8 aspects-r and 4 directions-1 of the physical
world; and on higher level He is the One Master-x over the 8 spritiual levels of

His Attributes in Atzilus-r and the four aspects (‘faces’) of angels-T.
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And “He unites all of them” (Zohar
Il 114b), since of all creation are
nullified to Him, so through all of
creation being nullified to the One
Creator, also all of creation becomes
unified under Him.

However, compared to Hashem’s
true Essence the way He is before
the worlds were created, we cannot
in any way refer to Hashem as
“anx-the  One Master of all
worlds”, since He is completely
beyond the entire category of
‘worlds’.

last attribute of Kingship has two aspects, the way it is part of the world of Atzilus
and the way it descends to create the world, because Kingship has these two aspects
we have the count of 8 attributes, 7 in Atzilus and 1 as Kingship descends to create.
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(1 mwn X p1g) Y DDA IKIINIY As is explained in Sefer Yetzira
"1?7930 AR 17 - 70X ey (1:7): “Before ‘“anx-One”- what

can you count?”

,oyn Py MYy MY Since the Essence of Hashem is

190" PN YR TN TY NN elevated and exalted infinite levels
ST " * beyond the concept of “counting”.

The number “one” is the first in a numerical series and is followed by two,
three etc. Thus, the number one shows that something is connected to other
numbers, like volume one of a set which implies that there must be more
volumes, otherwise a number would not be needed. Similarly, when describing
Hashem as “One” this implies how Hashem is connected to two, three, etc., i.e.
how He relates to the finite created worlds, and He creates and rules over them.

However, Hashem Himself is beyond any real connection to any worlds and
any count. He is truly above the idea of “one” which can be counted, since He
is beyond any count or definition at all.

"' ,MIWKY 1" NP2 KIT AN Thisis the level of the first time the
_ X "gx  Name *a-Havayass appears in the

“ verse of Shema, where we say: “'n
17p5R-Hashem Himself is our G-

d”, since His true Essence is
specifically “our G-d” for the Jewish
people, who relate to Him the way
He is beyond any connection worlds,
unlike the rest of creation who only
relate to Hashem as the Creator and
Ruler of the world.

Naphblicjal [RAES D’J?S‘?BU ’1‘7"9}_{:@) This level even the angels cannot
IR YN "wﬁP" nmpixy dgrasp, and they say Hashem is
T My nimimm mamne “Holy” and removed from all
1?1‘[13-:3 R worlds, and they ask “where is the

place of His (Essential) Glory?”

% Havaya is how we write and pronounce Hashem’s four letter name of Yud-
Hei-Vav-Hei that we are not allowed to pronounce as it is written.
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,DWB DYY 'DN'HU’ mmu: N2 Only the souls of the Jewish People

D'?l!‘l'l 'mo'rv'vn '715,'7 IXIanY ny  are able to connect to His Essence
b , ‘I"’ﬁ 7;71_‘ y ,7,73 since they derive from that level of
30 1Y Y 2 - His Essence, as explained above,

(0,27 K7]) Jﬂ'?DJ they come from Hashem without
any filter or concealment at all,
like it says (Devarim 32:9):
“Because a portion of Havaya are
His people, Yaakov is the portion of
His inheritance.”

?7"25 M M =5 KN And like our Sages say (Shabbos
88a): “Hashem said: Who revealed
this secret to my children?”

The Sages relate as follows: When the Jewish People came to receive the
Torah, they first said “rmwyi-we will do” before saying “ynwi-we will do”, a
Heavenly Voice came forth and said: “Who to My children revealed this secret
that the ministering angels use?” We find that the angels also first obey
Hashem’s command before they understand, like it says (Tehillim 103:20):
“Bless Hashem, His angels who fulfill His Will, to listen to the sound of His
words”, they first fulfill before they listen and understand.

Even though this ‘secret’ that action is more important than understanding is
something that the angels also know and use, but it mainly is expressed in the
Jewish People. The angels don’t have a yetzer hara (evil inclination) to fight
and the fact that they obey even if they don’t understand is not such a novelty
compared to the Jewish People who work extremely hard to fulfill Hashem’s
Will even if they don’t understand or feel like it.

The fact that specifically the Jewish People received the Torah and not the
angels (even though they also know this ‘secret’) is because they are truly
rooted in Hashem’s very Essence and from there they receive the power to
overcome the most difficult yetzer hara that could be; unlike the angels who do
not have that direct connection and therefore would not be able to overcome
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the yetzer hara in this world (as was the case of the ‘fallen angels’ in the time

of Noach).

Thus this ‘secret’ that the Jewish People have in their ability to serve Hashem
beyond questions, comes from their essential connection to Hashem’s Essence.
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This is the level called the ‘Secret
Essence of Hashem, Above
Revelation’, as in the verse (Tehillim
18:12): “He (Hashem) makes
darkness His hiding place”,
showing how His Essence is hidden
and beyond any revelation, and is
therefore hidden even from the
‘eyes’ of the angels; however the
Jewish People are connected to that
level of His Essence.

Now, the word “ynui-Hear” also
means “understand”, so “ynw
X7 -Hear Yisroel” also means
“understand Yisroel”,

Meaning, when an intelligent
person will contemplate and think
deeply and seriously about the fact
that Hashem put aside the higher
worlds and the lower worlds and
chose to be: “mpbx 'm-Hashem
Himself is our G-d”, literally;

and the Divine soul descended
from such a lofty level, as “a
portion of actual Divinity”, to an
extremely low place, to become
invested into the life-giving animal
soul,
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therefore, it is proper that a
person’s soul and spirit should
yearn exceedingly to return to
Hashem.

After this contemplation a person
will then reach the level of “namx-
and you will love 3'p5% ' nK-

Hashem your G-d”, the word
“naax1” can have two different
possible meanings, one of them is
that it is an active commandment to
the person: you should love and
want to experience how Hashem is
your G-d,

And it also has a second meaning,
that it refers to the effect of the
person’s contemplation, which is
that it will cause Hashem to reveal
His love to us from Above, as it is
written (Malachi 1:2): “I have
loved you (the Jewish People), says
Hashem.”

Meaning that Hashem shows His love to us in such a way that it awakens a

reciprocal love in us for Him.
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This means that the person’s soul
will become inflamed with a fiery
burning love to become absorbed
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in Hashem’s Light, this intense
love is awakened in the person
through a revelation of love from
Hashem Above, as it is written
(Shir Hashirim 1:7): “¥% rram-tell
to me (where to find) "wba manNw-
the one that my soul loves,”

The word “i1717233-tell over” can also mean to draw down (7713), and we are
interpreting the verse to mean that Hashem draws down into us the love of our

souls for Him.
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From this a person will come to the
level of loving Hashem “71kn 523-
with all of your might”, the word
‘“aRkn-exceedingly/mightily”

means without any limits or
boundaries, a love of Hashem
beyond all reason and logic.

This is what the verse says (lyov
12:22): “He (Hashem) reveals deep
things from darkness, and He
takes out to light from the shadow
of death.”

Meaning: Through a person
revealing in his heart “deep things
from the dark”, meaning the level
_____ -
Hashem Himself who is our G-d”,

which comes from the level of “He
(Hashem) makes darkness his
hiding place (for his Essence)”;

then automatically this  will
transform the darkness of his
animal soul into light,
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Y11 NIPMA - "NYY 1KY XYIN" “and he (the person) will take out to
. 44‘3‘“'3'7'-:151-[3‘3 ywoyay light from the shadow of death”
©T T 7 the bad of his animal soul which is

now transformed into good.

We see from all of this that by reaching a deeper appreciation and love for
Hashem in Krias Shema than the love for Hashem he had in Pesukei Dezimra,
this will totally nullify the ego of the animal soul and transform his unholiness
into a deep love for Hashem that has to limits.

(1) Chapter 6

M XPW DMIWRIT NINIT2 3T Now, in the earlier generations
DU'7 ety b 53 072 129 Y where the bad of the animal soul

. . . wasn’t expressed so strongly, the
- 531 gEl DU?W Y ‘71?3'? recital of Shema (with the

AT YW NK™PA  contemplation of its meaning) was
enough to completely nullify the
unholiness of their animal soul.

YW LXTMWN NIApya Y 13 XY This is not the case now in the time
YpaY WHK MY IR NN called “the footsteps of Moshiach”,

. ._ e L when the bad of the animal soul is
nxr? "-ﬂ;‘? yRw nXMp2 '731 72n very strongly expressed, it is now

372 MWY-INNY PR impossible to completely eradicate
it’s unholiness with only the recital
of Shema. For this reason our
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% The sixth blessing of Shemona Esrai.

Sages instituted the 18 blessings of
Shemona Esrai.

The word “mn2-blessed” is also an
expression meaning bestowing and
drawing down from Above,

meaning that when we say a i1372-
blessing using the phrase “ TnNX 7172
117T9K i-blessed/drawn down are
you Hashem our G- d”, we are
actually requesting that there
should be drawn down and
bestowed upon us so that ™
117p5R-Hashem Himself who is our
G-d” should be revealed directly to
us, so that when we say “you” to
Hashem we should feel how that
“you” in “apbX  "i-Hashem
Himself is our G-d”; i.e. that our
connection to Hashem’s Essence

should be revealed.

Meaning, that in Shemona Esrai we
are asking that our love for Hashem’s
Essence should be revealed in our
hearts, and then automatically the
unholiness of the animal soul will be
totally nullified, like darkness is
dispelled by light, as explained
above.

When we reach the blessing of
“Please pardon us Hashem”*, we
aren’t asking forgiveness because
we are afraid of the punishment,
that He should forgive us so that
He will not punish us G-d forbid;
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Rather the explanation of why are
asking forgiveness is as follows:
This is like a person who askes
forgiveness and pardon from his
friend so that his friend’s good will
and favor should be expressed to
him. This is accomplished by
arousing his friend’s mercy.

So too, we ask forgiveness from
Hashem so that His good will and
favor should be expressed to us,
and we accomplish that through
calling on  Hashem’s “13
Attributes of Mercy.”

These “13 Attributes of Mercy” are
also called “13 rivers of scented
pure oil”

which purify and clean the sins of
the Jewish People, so that there
should not be any barriers (from
sin) blocking out the revelation of
His Will and good favor.

Now, the days of the month of Elul
are a special time to awaken the
“13 Attributes of Mercy”, so that
by the time Yom Kippur comes
Hashem’s good will and favor can
be fully revealed to the person,

just like when the Jewish People
sinned by making the golden calf,
that after doing Teshuva they were
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informed on Yom Kippur that
they were forgiven, since that day
is a time when His good will is fully
expressed (after Teshuva).

Similarly, after removing all the barriers blocking out that good will through
the Teshuva of Elul and Rosh Hashana, we experience the revelation of
Hashem’s good will and love to us on Yom Kippur.
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Chapter 7

Now, this level of great love for
Hashem described above, which is
“amRn Soa-with  all  your
might/unlimited”, is much loftier
and more powerful, above and
beyond the love that the Divine
soul had for Hashem before it came
into this world,

and it comes specifically through
refining the life-giving animal soul
and nullifying the bad in it,

as it is written (lyov 12:22): “He
reveals deep things (deeper love for
Hashem) from the darkness (of the
animal soul),” and like it says
(Koheles 2:13): “the advantage of

light is when it comes from
(transformed) darkness,”
specifically.
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This is the purpose of the descent
of the Divine soul into this world-
to refine and clean out the bad of
the animal soul, in order that the
Divine soul should reach this
greater love for Hashem.

The explanation of this: Since the
source of the life-giving animal soul
is from a very high level, as it is
written (Bereishis 36:31): “And
these are the kings who ruled in the
land of Edom, before there was a

ruling king for Children of
Yisroel.”

Edom is another name for Eisav, Yaakov’s brother, who represents the World
of Tohu as opposed to Yaakov who represents the World of Tikkun.

The World of Tohu is a level of Hashem’s revelation where the Light is
unlimited and infinitely intense, but the “Keilim-Vessels”- the capacity to
define that Light and channel it- was not able to handle the intensity of the
Light, and the Keilim “broke down” and became the source for unholiness.

The World of Tikkun is a level of Hashem’s revelation where the Light is
limited to the capacity of the “Keilim-Vessels”, i.e. to be channeled properly,
but the Light is inherently limited to the capacity of those “Keilim”, as opposed
to the Light of Tohu that has no such limitation.

Because Eisav/Edom is connected to the World of Tohu, that is why he had so
much energy, but couldn’t contain it properly and broke down into channeling
all of his energy into unholiness.

Yaakov who is connected to the World of Tikkun was able to properly channel
all his energy into holiness.

This is the idea of saying that the animal soul comes from the “kings of Edom
before the Children of Yisroel”: The animal soul derives its life in its original
source from the World of Tohu. This is why it has so much passion and energy
but has a very hard time channeling it into holiness. This World of Tohu is
called “the kings of Edom”, meaning the strength and power of the source of
Eisav/Edom in the World of Tohu. This is called “before there was a ruling



king for the Children of Yisroel”, since the Light of Tohu is on a higher level,
“before”, the level of Tikkun, which is called “a ruling king for the Children of
Yisroel”, since Yisroel/Yaakov and his children are sourced in the World of
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Tikkun.
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Even though the source of the animal
soul in Tohu is very high, but it fell
down through the “breaking of the
Keilim/Vessels”, and through
many levels of concealment and
constriction on Hashem’s
revelation, which cover over and
conceal the True Oneness of
Hashem’s Infinite Light, i.e. they
conceal the perception of Hashem’s
True Oneness, that He is the only
True Existence, as explained
previously in the maamar.

Therefore, when the bad of the
animal, created by all these levels of
concealment, will be sorted out and
removed through the Divine soul,
automatically it will reach this
level of great love for Hashem
described above, that it receives
from the source of the animal soul
from the World of Tohu, with a
much greater intensity than it had
before it descended into this world.

This is the meaning of the verse
quoted at the beginning of the
maamar (Devarim 21:15) “and it
shall be that the first son will be
born to the wife he does not like,”

meaning that specifically through
the animal soul which is connected
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to unholiness which is hated by
Hashem-

91970 105" - "12277 127 M" the Divine soul “will give birth to
the ‘first-born’ son”, meaning that
it is also connected to the higher
level of Tohu referred to as “before
there was a ruling king to the
Children of Yisroel”, in addition to
its own innate love for Hashem from
the World of Tikkun.

The animal soul contains an element of unholiness which is “hated” by
Hashem, but is also called the “first-born” since in its ultimate source it derives
from the World of Tohu which is “before” Tikkun, just like Eisav was born
before Yaakov.

Now, just like Yaakov was ultimately able to receive that first-born birth-right
from Eisav (see Parshas Toldos), and come out with his own level of Tikkun
together with the adavantage of Eisav’s source in Tohu, so too, every Jew’s
Divine soul is able to refine and elevate the animal soul so that it receive from
it a love for Hashem on the level of Tohu, in addition to the natural love it has
from Tikkun.

This is what it means that “the first-born son will be to the wife he doesn’t
like”, meaning that through the animal soul which has an aspect he dislikes and
therefore works with, his Divine soul achieves a love for Hashem on from the
level of Tohu referred to as the “the first-born son” since Tohu is higher and
“before” Tikkun.

WY 7" M "INIW" MM Now the word “rxnips-to the one
0 M - "MnK 0" that is hated” is spelled with a ™
T T ©T "7 (after the ") instead of how it is
usually spelled with a " (fxmi?),
this is coming to teach wus
something new, that it is also a
reference to Mount 2'-Sinai
which is spelled similar to the word
nxaw with a ™.
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The reference to Mount Sinai is to teach us that “rX w-hatred” mentioned here
is also referring to the hatred that we feel for unholiness. Our hatred for
unholiness will help us reveal the potential love for Hashem of Tohu contained
in the animal soul.

This connection to Mount Sinai is our Sages explained (Shabbos 89b): “Why
is the name of the mountain the Torah was given on called »179-Sinai?

01213 TR KW "W Because from the Torah we have
-  _s'nibryy  the power to have “rmat-hatred”
" for the unholiness associated with
the other nations of the world (and
our own animal soul which is similar
to the souls of the nations of the
world),”

NI%aNiT "7 5y 19302 Y11 ©IXNY  meaning, we receive the power to
st VTN T9YNYY TN '[WTI completely despise the bad of our
Coonorrmr e omEms T animal soul through revealing the
desire and love for Hashem which
is beyond all logic and reason when
we say Shema, this will help unlock
the potential love of Hashem from

Tohu in our animal soul.

We thus have another twist on how to interpret the verse: “and it shall be that
the first-born son will be born ‘f1X71w5-to the one that is hated’,” meaning that
the love from Tohu, called the ‘first-born son’, will come to us through “hating”
the animal soul’s connection to unholiness.
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This ‘hatred’ to unholiness happens automatically by awakening an essential
love for Hashem in Shema, since love and hatred are corresponding opposites,
the more one loves his friend the more he hates someone who hates his friend,
similarly, the deeper one loves Hashem, the more he hates unholiness which is
opposed to Hashem. Thus, by loving Hashem we are ‘hating’ unholiness and
this is what unlocks the tremendous potential of the animal soul to love Hashem
on the level of Tohu.

o
R

Summary and Lessons from the Maamar>

1- The Parsha starts out by describing the laws of war, and that if

someone captures a woman in war, he cannot marry her without
her converting first. However, if he marries her because of her
appearance he will end up not liking her. If he marries her after
she converts and then he marries another native Jewish wife, he
make come to the following dilemma: His wife that he does not
like (because he married her with the wrong intentions) gives
birth to a son, and then his second wife that he likes (because he
married her for the correct intentions) gives birth to a son. He
wants to give the birth-right of double portion of inheritance to
the son of his second wife, but the fact is that his first wife that
he doesn’t like gave birth to a son first, which son gets the birth-
right of a double portion? The verse says: “and it shall be that
the first son will be born to the wife he does not like, (and
therefore he must give that son the double portion of
inheritance)”. What is the implication that specifically the wife
he does not like will give birth to his first-born son, why does it
seem that the Torah is saying that this is what should happen?

52 The summary and lessons here are based on the summary of the maamar written
by the Tzemach Tzedek in Or Hatorah Devarim, vol. 6, pages 2,357-8. We will
therefore follow his style of summary for this maamar as opposed to our usual
guestion and answer format followed by lessons.
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To understand this, we need to understand the difference
between the animal soul and the Divine soul:

The animal soul comes from a high level, from the angels (and
even higher), but it came down through many processes that
conceal Hashem’s revelation from it and cause it to change its
highly spiritual nature. This causes that when it comes into this
world it is mixed together of good (holy potential) and bad
(unholy desires).

The Divine soul comes to the person directly from Hashem
without changing its essential Divine nature of connection to
Hashem, like it says “He (Hashem) breathed into man a soul of
life”, like someone directly blowing from his innermost life into
something. From the perspective of the Divine it would not be
possible in any way for a Jew to sin against Hashem since it sees
the truth of Hashem’s Oneness and Presence directly; it is only
because the animal soul covers it over that a person is able to sin.

The fact that the Divine soul came into the animal soul is in order
to refine it and transform its “darkness” into Light of Divine
revelation. This is the meaning of the name “%x1w-Yisrael”,
since the word X1 comes from the word nw-ruler, like it says
in the verse: “because you have nmiy-ruled over nii%X-angels
and D"wiR-people and were able to overcome them.” The term
“mnioK-angels” here is referring also to the bad feelings and
character traits of the animal soul, and the term DWjxX-people
here is also referring to the bad thoughts of the animal soul; thus
the verse is saying that a Jew’s Divine soul has the power to
overcome and rule the thoughts and feelings of the animal soul
and transform them to holiness through prayer.

If the animal soul was on a high spiritual level originally, why
did Hashem send him down and make him un-spiritual so that
the Divine soul would need to come into him and elevate him?
The answer to this will be understood by first explaining the
concept of prayer which is described in the Zohar as a “battle”:
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The first part of the “battle” is Pesukei Dezimra, where a Jew
thinks deeply about the greatness of Hashem, how He creates
and gives life to everything. This creates a feeling of love for
Hashem, and a certain amount of repulsion to unholiness which
opposes Hashem.

However, it doesn’t completely remove the animal soul’s desire
for unholiness, since the person still feels that s/he still exists
and has the right to want things, its just that Hashem is much
greater and it makes to make Hashem a higher priority than
other desires, but doesn’t remove the possibility of other desires.
But when a Jew says Krias Shema and contemplates on
Hashem'’s True Oneness, how He is the only real existence at all
and all unholiness and ego is totally fake and the opposite of
reality, this will allow the person to have a deep love for Hashem
that will totally negate any room for unholiness and ego.

Nowadays, we also have the 18 blessings of Shemona Esrai, so
that the deep connection to Hashem’s Oneness that we
contemplated in Shema should be fully revealed in our animal
soul. This is because the idea of bracha-blessing is to draw down
and reveal Hashem to a level we can relate to directly.

Now we can come to answer the question asked at the
beginning: Because the animal soul is rooted in the World of
Tohu where the Light is unlimited, when we refine the animal
soul and bring it to really love Hashem through Pesukei
Dezimra, Shma, and Shemona Esrai, this connects our Divine
soul a love of Hashem from Tohu that it didn’t have in it’s source
in Atzilus (Tikkun). This is the meaning of “the first-born son”-
meaning the Light and love of Tohu- comes to us through
transforming the once “hated” animal soul, by getting the
animal soul to hate unholiness through teaching him to love
Hashem.
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