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Likutay Torah English translation project: 

With Hashem’s help we would like to present this installment of 

Lessons in Likutay Torah. 

The original text of the maamarim with  נקודות and punctuation is presented 

side by side with a phrase by phrase translation and explanation. The translation 

of the text is in bold whereas the commentary is in regular font. The 

explanations of general concepts that are not directly relevant to understanding 

the flow of the maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets in the 

original Likutay Torah have been moved to the Hebrew footnotes and left 

untranslated. 

The Goal 

The main purpose of this project is to enable the reader to learn the Likutay 

Torah in the original. By learning the words, structure, and concepts of the 

maamarim, eventually they should be able to learn it by themselves in the 

original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the 

Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and 

are reprinted here with special permission. To purchase the original visit 

www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the maamarim, 

the administrator of the לקוטי תורה מנוקד project for helping with the  נקודות 
and punctuation, to see any Maamar from Torah Or/Likutay Torah with  נקודות  
go to his website www.ChassidutBehirah.com,  and to R’ Baruch Katz for 

creating the website and the editing. 

Please Donate to Keep this Project Going 

Translating these maamarim takes many hours of work per week, and funding 

is needed to cover the expenses to make this possible. Please donate at our 

website www.LearnChassidus.com  

For comments and questions please email me at avraham.t.katz@gmail.com 
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http://www.chassidutbehirah.com/
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 הוֹרָ תּ י לִקּוּטֵ 
יל תְחִּ מ   ו רָּה  ב  ָּד ִּ

הְיֶין ָּיָּכ ִָּּ  1תִּ

ש  ָּ ר  צֵּא תפ   ֵּ ָּ ת  ו דָָָּּּלזףָּד   מ   'דע 

“The Battle of the Two Souls” 

In Parshas Ki Seitzei the Torah discusses the laws of going out to battle against 

the enemies of the Jewish People. One of the laws it discusses is regarding 

capturing enemies, including women. If a soldier desires to marry a captured 

enemy woman, the Torah describes the process he must follow: She is given 

thirty days to decide if she wants to convert to Judaism or not. If she decides to 

convert, then the soldier may marry her but cannot take her as a maidservant or 

sell her, he can only treat her as a regular wife. If she does not want to convert 

to Judaism then he must send her free and cannot keep her. 

The Torah says that if a soldier marries this captured woman who converted to 

Judaism only because he desired her appearance, then he will end up disliking 

her since his intentions from the beginning were improper. 

According to the strict law of the Torah a man may marry more than one wife, 

as we find that the Forefathers Avraham, and Yaakov both had more than one 

wife.2  

The Torah describes what happens if the person who married the converted 

captured woman decides to marry another wife. This second wife, who was a 

naturally born Jewess, he marries with the proper intentions and he therefore 

likes her. But he also is married to his first wife, the converted captured woman, 

whom he dislikes since he married her with improper intentions. 

Now, when his wife whom he dislikes gives birth to his first child, and shortly 

thereafter his second wife who he likes gives birth to his second child, he is 

 
ב  ָּרָּנֶאֱמ ָּ)1ָּ ש   ש  ָּתָּב ְ ר  צֵָּּתָּפ   ֵּ אָּלָּתקס"גאֱלו ָּא,ָּט'ָּת  ח  ו  ב   (.בב ְ

2Later on in history, after the completion of the Talmud, around one thousand 

years ago, the Rabbis decreed that a man should not marry more than one wife, 

and most of the Jewish People accepted that decree. 
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faced with a dilemma: He would rather give the birth-right of double portion 

of his inheritance to the first-born child of his second wife whom he likes. But 

the fact is that his first wife gave birth first. 

The Torah says that he is not allowed to give the birth-right to the first-born 

child of his second wife, since the child of his first wife has the halachic status 

of being his first child. We don’t take into consideration his personal feelings 

towards his two wives to determine the first-born status, rather, whichever wife 

gave birth first, her son has the first-born status in terms of inheritance. 

The Alter Rebbe will explain the deeper meaning of this story and its lesson, 

after discussing at length about the battle between the Divine soul and the 

animal soul: 

 Chapter 1 3(אָּ)

ָּ י ים"כ ִּ ִּ ָּנ ש  י ֵּ ת  ְ ָּש  יש  ָּלְאִּ הְיֶין  תָָּּ,תִּ ח  א  ה 

ה א  נו  ָּש ְ ת ח  א  ָּוְה  ה ב  ָּאֲהו  וְיָלְדוּ לוֹ בָנִים ,
נוּאָה ְ כֹרָּ ,הָאֲהוּבָה וְהַש ּ ב ְ ָּה  ן ב ֵּ ָּה  י ה וְה 

ה יא  נִּ ְ ָּ.ל ש  

 

“When a man will have two wives, 

one he likes and one does not like, 

and they will both give birth to a son, 

both the wife that he likes and the 

wife that he does  not like, and it 

shall be that the first son will be 

born to the wife he does not like. 

ר יִהְיֶה לוֹ לֹא  ֶ נָיו אֵת אֲש  יוֹם הַנְחִילוֹ אֶת בָּ וְהָיָה בְּ
נוּאָה  יוּכַ  ְ נֵי בֶן הַש ּ ן הָאֲהוּבָה עַל פְּ ר אֶת בֶּ ל לְבַכֵּ

כרֹ: ָָּּ הַבְּ

It shall be, on the day that he 

apportions his inheritance to his 

sons, he is not allowed to give 

precedence to the first-born son of 

the wife he likes over the first-born 

son of the wife he does not like who 

was born earlier.  

נַיִם   ְ י ש  יר לָתֶת לוֹ פִּ נוּאָה יַכִּ ְ ן הַש ּ כרֹ בֶּ י אֶת הַבְּ כִּ
ט   פַּ ְ ית אֹנוֹ לוֹ מִש  ִ י הוּא רֵאש  צֵא לוֹ כִּ ר יִמָּ ֶ כלֹ אֲש  בְּ

כרָֹה: נו ָּכא,ָּטו("ָָּּהַבְּ תֵּ ש   ר   :)פ  

Rather, he must designate the first-

born son of the wife he does not like 

to give him a double portion of all of 

his possessions, since he is the ‘first 

of his strength’ and he has the law of 

 
אורָּהתורהָּדבריםָָָּּּ:חלוקתָָּּהפרקיםָּכאןָּהואָּעלָּפיָּהקיצוריםָּמאדמו"רָּהצמחָּצדקָּעלָּמאמרָּזה3ָָּּ

 כרךָּו'ָּב'שנז.ָּלהלןָּיבואוָּקיצוריםָּהנ"לָּבשוליָּהגליוןָּעלָּמקומם.
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being his first-born.” (Devarim 

21:15-17) 

י בִּ אֲמ ָָּּןלְה  י ָּ"ָּרמ  כֹר    הוְה  ן הַבְּ נִיאָההַבֵּ ְ  ",לַש ּ

 

We need to understand the 

wording of the verse “and it shall 

be that the first son will be born to 

the wife he does not like.”  

The verse could have just said “if the wife he does not like gives birth first, he 

must give a double portion to her son”. Why does it say “and it shall be that the 

first son will be born to the wife he does not like,” implying that this is what 

should happen, that she should give birth first? What is the implication of 

saying that in this situation where he has two wives, one he likes and one he 

does not, the outcome should be that the wife he does not should give birth 

first? 

ֶָָָּּּאָּהו ָָָּּּ– הָּש   יָּמ  ִּ לָּפ  ָּע  ר  בָּה  ת  יםָָּּח ָּבָָּּכ   ָּלט ָּיָּוִָּּיִּ

ע ָּ ש   דו ש   ָָּּרָּב ְ ק ְ ָּלְכ ָָּּ:הה  י ֵּש  ֶ ָּדח ָּוְאֶָָּּדאֶח ָָּּלש 

אֵָּּ ר  ש ְ י ִּ ֵָָּּּלמִּ ת  ְ וָָֹּּיש  ש   ָּ,תנְפ 

The answer to this will be 

understand based on what Rabbi 

Chaim Vital4 wrote in Shaar 

Hakedusha, that every Jew has 

two souls,  

בָּ תו  כ   ֶ כְמוָֹּש  עְי הָּנז,ָּטז(ו  י לֹא לְעוֹלָם  " :)יְש   כִּ
פָנַי יַעֲטוֹף י רוּחַ מִלְּ צוֹף כִּ  אָרִיב וְלֹא לָנֶצַח אֶקְּ

י" יתִּ ש ִּ יָּע  מוֹתָּאֲנִּ נְש   וָָֹּּ–ו  יָּןלְש  ב ִּ  ם.ר 

as it its written (Yeshaya 57:16): 

“For I [Hashem] will not fight [with 

a man] forever, and I will not be 

angry at him forever, if his spirit 

which is before me will become 

humbled, and his souls that I have 

made [will become humbled].” 

Since the verse is talking about a 

single person and still say about him 

that Hashem has made his “souls” in 

the plural form, this shows that 

each Jewish Person was made with 

two souls. 

 
4 The main student of the Arizal, Rabbi Yitzchok Luria, and the trancriber of his 

teachings in the written form in his works entitled Eitz Chayim, Pri Eitz Chayim, 

and the “Shemona Shaarim-Eight Gates”, one of these “gates” being “Shaar 

Hakedusha-the Gate of Holiness”. 
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ח ָּ ָּא  ָָּּתנֶפֶש  קְר  ָָּּאנִּ יָּנֶפֶש  נִּ ו  י  חִּ ָּתה 

י הֲמִּ ב   ֶָָּּת,וְה  ש  ב ֶ מְלו  ָָּּתו  ד  ָָּּםב ְ ד  א  ָּםה 

חֲיוָֹּ ו ָָּּתלְה  ג  נִּ ָּף,ה  ֶ מוֹ ש  מָקוֹם אַחֵרכְּ אֵר בְּ  ,תְבָּ

One soul is called the life-giving 

soul and the animalistic soul.   This 

level becomes invested in the 

person’s blood to give life to his 

body. 

יָּ ל ָָּּאוְהִּ ְ לְש  ת   ְ ש  קוָָֹּּהנִּ מ   ָּע ָּג  ָָּּםמִּ ָָּּלבוֹה   ָּייְדֵּ

י עִּ יָּםאֶמְצ  ב ִּ יָּם,ר  רִּ לוָָֹּּםוְדֶרֶךְָּש   ז   מ   ת.ו 

It descended spiritually from a 

lofty spiritual level through many 

intermediaries, and through the 

angels referred to as ‘officers’ and 

the level referred to as ‘mazalos’. 

ָּ ר  אֲמ  מ  ''ָּםכ ְ י"ָּ:5לז  ש ֶָָּּןאֵּ ָּעֵּ ָָּּבלְך  המִּ ט   ָּלְמ 

י אֵּ ֶ ז  ָָּּןש  ָּמ  עְל ָָּּללוֹ לְמ  כ ֶָָּּה,מִּ מ   ֶ וָָֹּּהש  ב 

ָָּּ:לוָָֹּּרָּוְאוֹמֵָּּ ד   !"לג ְ

As our Sages say (Zohar I:251a): 

“There is nothing in this world, 

even a blade of grass, that does not 

have a ‘mazal’ above it, that 

‘strikes’ it and tells it to grow.” 

דִינָה   " רְאֶה בַמְּ ט וָצֶדֶק תִּ פָּ ְ ק רָש  וְגֵזֶל מִש  ֶ אִם עֹש 
תְמַהּ עַל הַחֵפֶץ בָּ,אַל תִּ ָּג  י בוָֹּכ ִּ ָּג   ל ע  ָּמֵּ ָּה  ָּוָֹּה  

ֹמֵר גְבָּ,ָּש  יהֶםוָֹּו  יםָּעֲלֵּ   ."ָּ)קֹהֶלֶתָּה,ָּז(.הִּ

Like it is written (Koheles 5:7): “If 

you see the poor being treated 

unjustly, and theft from those who 

follow law and order in the country, 

do not question how Hashem could 

want to allow this, since there are 

levels upon levels of guarding 

angels, and they are appointed 

over punishing them.”  

The mazalos are a spiritual level directly above the physical reality, who 

receive their spiritual identity and life-force from the angels (called ‘officers’) 

which are a higher spiritual level. 

In order for the animal soul of a person to descend from the level of angels into 

a physical body it must go through many stages and processes that remove its 

purely spiritual identity and lower it to a level where it can give life to a 

physical body with physical desires. 

Among these levels it goes through are two levels, one called “officers”, who 

are ministering angels appointed over the nations. Another level is called 

 
יָּ)5ָּ ִּ אש  רֵּ ב  ָּתָּב ְ ש  ָּהָּר  ר  לֶקָּארָּזֹה ָּהָּי,ָּו.ָּפ   מ  ָּא,ָּא,ָּרנָּחֵּ בְכ  ָּ.(תמְקוֹמוָֹּהָּו 
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“ ז  לוָֹּ תמ  -mazalos” which comes from the word ָּל  flowing, since it is the-נוֹזֵּ

spiritual level directly “above” physicality that “flows” into the physical world 

and gives life to the physical creatures, from plants to people. The level of 

“mazalos” is just an intermediary level between angels and the physical world 

and receives its life-force from the angels and gives that over to the physical 

creatures.  

The reason the mazal has to “strike” the creature is because for the spiritual life 

it receives from the angels to become physical life it needs to “force” it to 

descend to an incomparably lower level. 

ָָּּלוְע ָּ ק ָָּּייְדֵּ יחו  אוָָֹּּה ָּרִּ ָּ,'הָּרָּמֵּ

ת  ָּ ְ ש  הִּ לו ָּב ְ ְ ג ָָּּתלְש  דְרֵּ מ   ג ָָּּהמִּ דְרֵּ ָּהלְמ 

יל  ָּ עִּ מֵּ לו ָָּּהו  יָּל,לְע  רִּ ֵּ הֶסְת  יםָָּּםב ְ מְצו מִּ וְצִּ

י ב ִּ ש  ָָּּדע ָָּּם,ר  תְל ב ְ נ ִּ ֶ גו ָָּּהש  ָָּּףב ְ ד  א  ָּםה 

ש  ָּ ָּ־רָּב   ד   ,םו 

 

Through the animal soul becoming 

distant from the Light of Hashem 

through this process of spiritual 

descent, and through many levels 

which conceal Hashem’s revelation 

and constrict the animal soul’s 

awareness of Hashem, until it 

descended to a level where it could 

become invested in the physical 

body of a person. 

יָָּּןל כֵָּּ לו ל ָָּּאהִּ וָָֹּּהכ ְ ט  ָָּּבמִּ ר  נ  ָָּּ,עָּו  ֶ מ  מִּ ָּהו 

אוָֹּ ָָּּתב   ד  וָָֹּּםלְא  ד  עוָָֹּּתמִּ סוֹדוָָֹּּת,ר  י ְ ָּתמִּ

י עִּ ר  ָָּּםה  ה  ב   ֶ ָָּּ.ש 

Because of its great descent, it is 

therefore comprised of both good 

and bad, and all the negative 

character traits in the person come 

from its four “bad elements”6.  

כֶָּוְג ָּ ָּש ֵּ ָָּּלם ִּ לו ל ָָּּלכ  ָָּּיכ ִָּּ ,יאֱנוֹש  ָּכ ְ ָּהנֶפֶש 

'' ב   ח  וָָֹּּדמֵּ ד  מִּ  ָּת,ו 

Also, the natural human intellect 

comes from it, since every soul of a 

person (whether of the animal soul 

or the Divine soul) has both intellect 

and emotions.  

The human natural intellect that figures out how to attain its physical needs and 

desires also is part of the animal just like the physical desires are from the 

animal soul. 

 
6 The four “bad elements” of the animal soul are: 1- water- desire for pleasure, 

since pleasurable things grow from water, 2- fire- anger and pride, 3- air- idle 

chatter and gossip, 4- earth- laziness and depression. 
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ָּי כוָֹּ ה  ד   צ ִּ מִּ ָָּּלו  ד  א  הְיוָָֹּּםה  ָָּּתלִּ עוֹבְרֵּ ָּימֵּ

סָּ לוֹם־רְצוֹנוָֹּח  ָּ,וְש  

It is only from the animal soul’s 

perspective that a person is able to 

go against Hashem’s Will G-d 

forbid, 

תו ב כ   ֶ ָּש  מוֹ ָּא(ָּכ ְ ָּה, א קְר  י ִּ יָָּּ:)ו  ָּכ ִּ "וְנֶפֶש 

א"  ָּ,תֶחֱט 

Like it is written (Vayikra 5:1): 

“When a nefesh-soul will sin”, 

meaning that only from the level of 

“nefesh”- which is a reference to the 

nefesh habahamis/animal soul- can a 

person come to sin. 

חֲמ ָָּּיכ ִָּּ ו ָָּּתמֵּ יב  יָּירִּ רִּ ֵּ הֶסְת  יםָּה  מְצו מִּ ָּםוְצִּ

מְָּ יה  ִּ ס  יָּםכ  ימִּ עֲלִּ מ  ין־סוֹףָָּּראוָָֹּּםו  אֵּ

ךְ־הו א רו  רְאֶָָּּ,ב   ָּל ָָּּהנִּ ד  הו ָָּּםא  ֶ ָָּּאָּש  יֵּש 

ב ָּ פְנֵָָּּּרָּוְד  צְמוֹ.ָּיב ִּ 7ָּע 

Because of the many levels of 

concealment and constriction that 

cover over and block out 

Hashem’s Infinite Light, that is 

why the person sees himself as 

having his own independent 

existence separate from Hashem. 

 

ָּ)ב( Chapter 2 

י נִּ ֵּ ש   ָּה  אֵָָּּּתוְנֶפֶש  ר  ש ְ יִּ ָָּּלב ְ קְר  ָָּּאָּנִּ ־נֶפֶש 

י ל"ָָּּת,אֱלהִֹּ ע  מ   ָּמִּ לֶקָּאֱלוֹה   וֹבָּלא,ָּב(ָּ"חֵּ י   ,)אִּ

However, the second soul in every 

Jew is called “the Divine soul”, 

which is “a portion of Divinity 

from on High” (Iyov 31:2). 

יָּ א ָָּּאָּוְהִּ ב   ָָּּהה  ד  לִָָּּּםל א  יָּיב ְ עִּ ל ָָּּםאֶמְצ  ָּל.כ ְ

ב תו  כ   ֶ ָּש  מוֹ י"ָּ:כ ְ אֱלהִֹּ ש  ָָּּםוְה  ָּתאֶָָּּהע 

ָּ ד  א  קֹהֶלֶ ָּר"י ש  ָָּּםה   .( 8'זסוֹף סִימָן  ת)בְּ

This soul comes to the person not 

through any intermediaries at all, 

as it is written (Koheles 7:29): 

“And Hashem has made adam-

man directly”. 

 
הבןָּהבכורָּלהביןָּמאמרָּוהי'ָּנפשָּהחיוני'ָּנשתלשלהָּממקוםָָּּי'הוָּ:אקיצורָּמהצ"צָּ)נסמןָּלעיל(:7ָָּּ

כיָּפי'ָּאמצעי'ָּהיינוָּשאינןָּאלקותָּרקָָּּ"ר,וע"יָּריחוקהָּכלולהָּמטוָּ(ע'ָּבשלח)גבוהָּע"יָּאמצעיםָּרביםָּ

ָָּּ.חשמלָּוק"נ
הם:ָּוְש  ָּ)8ָּ ש   אֱלָָֹּּ"ע  ָּה  םָּאֶתָּיםקִּ ד  א  רָּה   .("י ש  
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Meaning, that the Divine soul- referred to as adam-man- was made directly by 

Hashem without anything in between Him and us changing the Divine nature 

of this soul. 

ָּ כְמוֹ יו  אוֹמְרִּ ֶ ת  ָּ"ָּ:9םש  ָּב ִָָּּּהוְא  ה  חְת   ָּי",נְפ 

ת  ָּ" לִָָּּּה"וְא  ָּב ְ ש  מ   יָּימ  עִּ צ   חָָּּם,מְמו  פ   י ִּ "ו 

ים י ִּ תָּח  מ  ְ ש  יוָּנִּ פ   א  יתָּב,ָּז(ָּ"'וְגוֹ  ב ְ ִּ אש  רֵּ  ָּ.)ב ְ

And like we say in the daily 

Morning Blessings: “And You 

(Hashem) blew this soul into me,” 

meaning “You (Hashem)” literally 

blew this soul into me directly 

without any intermediary levels, 

like it says (Breishis 2:7): “And He 

(Hashem) blew into his (man’s) 

nostrils a living soul.” 

מְש  ָּ ָָָּּּלהֶבֶָָָּּּלכ ִּ ד  א  וֹצֵָָָּּּּ–ָָּּםה  י  ֶ נו ָָָּּּאש  ֶ מ  ףָָָּּּ,מִּ וְא 

יָּ ןָּהִּ יָּכֵּ ִּ לָּפ  חֶדֶָָּּאע  לִָָּּּתמְיו  וָֹּב ְ מ  ָּק,הֶפְסֵָָּּּיעִּ

יָּיכ ִָּּ ָָּּןאֵּ ו ָּלְך  ב  חו ָָּּרָּד ִּ ֶ נו ָָּּץש  ֶ מ  מוָָֹּּ,מִּ כ ְ

נ ִָּּ ֶ רָּב ְָּש  אֵּ ים"תְב   ינוֹנִּ לָּב ֵּ ֶ פֶרָּש   .10"סֵּ

Meaning, just like a person’s 

breath is united with the person 

when its inside of him, so too is 

Hashem’s breath constantly still 

united with Him even after He 

blows it into us, since there is 

nothing outside of Hashem, as it is 

explained in Tanya, which is called 

“Sefer Shel Beinonim” (chapter 

21); therefore Hashem’s ‘breath’ is 

always united with Him still it never 

really left Hashem except from our 

perspective. 

יָּןל כֵָּּ מִּ יָָּּדת   חֶדֶָָּּאהִּ אֲָָּּתמְיו  מ  יל ָּב ְ ָּהצִּ

י כְלִּ ת  חו ָָּּתב ְ י ִּ ָּלָָֹּּד,ה  ה  ד   צ ִּ מִּ י הָָּּאו  ה 

ו ָּ י  רִּ אֶפְש   ָָָּּּתב ְ ד  א  חֲטוָָָֹּּּםה  ל ָָָּּּאָּל  הְיוָָָֹּּּלכ ְ ָּתוְלִּ

ָּ עוֹבְרֵּ ָָּּ,רְצוֹנוָָֹּּימֵּ חֲרֵּ יָָּּיא  הִּ ֶ חֶדֶָָּּאש  ָּתמְיו 

י מִּ אֲָָּּדת   מ  יל ָּב ְ ָּצִּ  .ה 

Therefore, the Divine soul 

(Hashem’s breath) is constantly 

united with its source who is 

Hashem in total unity, and from its 

perspective there is no possibility 

at all for the person to sin and go 

against Hashem’s Will, since it is 

 
רְכ  9ָָּּ מ ָּיָּאֱלקֹ ָּתָּ")ב ִּ ָּ.(ה"נְש  

רֶָּ)10ָּ ֶ ךְָּ"קָּכא:ָּפ  רו  ָּב   דוֹש  ק   יָּהו א־ה  רוָֹּןָּאֵּ ו  ב  ָָּּד ִּ בְד   ו ָּלָּמו  נ  ֶ מ  ךְָָּּמִּ רֵּ תְב   לוֹםָּיִּ סָּוְש   יָּיָּכ ִָָּּּ,ח  ר ןָּאֵּ בָּ ו ָּץָּחו ָָּּד ָּ נ  ֶ מ  ָּ,מִּ

יָּ נו ָּרָּאֲת ָּתָּוְלֵּ יהיָּפ   ינֵּ כֵָָּּּ,מִּ יָּןָּוְל  ו רוָֹּןָּאֵּ ב  ךְָָּּד ִּ רֵּ תְב   ינו ָָּּיִּ רֵּ ו  ב  דִּ לוֹםָּכ ְ סָּוְש   ָּ(."ח 
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constantly united with its Divine 

source. 

ָָּּתזו ל ָּ ֶפֶש  נ  ה  ֶ ָּ־ש  הֲמִּ ב   ה ָָּּתיה  ָּאוֹת  יש  לְב ִּ ָּ,מ 

ֶָּ ס  מְכ  יָָּּהו  עְלִּ מ  יָּםו  ב ִּ ה  אוָָֹּּטמֵּ ין־סוֹףָָּּרָּב ְ אֵּ

ךְָּ רו  בוֹא ָָּּ,הו א־ב   מ ְ ו טֵָּּ"ב ְָָּּרכ   ק  ָּילִּ

י רִּ  11ם".אֲמ 

It is only that the animal soul 

clothes it and covers and conceals 

it from seeing Hashem’s Infinite 

Light, as is explained in Tanya, 

which is called “Likutei Amarim” 

(chapter 29).  

ֵָּּ ת  ְ וָָֹּּי)ו ש  ש  ָָּּתנְפ  קְר  ָּנִּ ו  ל  תו ָָּּאָּאֵּ כ   ָּבב  

ָּכו( ָּא, ית ִּ אש  רֵּ ָּ)ב ְ ה ": ָּאָדָםוַיֹּאמֶר אֱלֹהִים נַעֲש ֶ
נו ָּ לְמֵּ צ  ָָּּ,ב ְ ֶפֶש  נ  ה  ֶ ָּש  " נו  תֵּ דְמו  י־כ ִּ אֱלהִֹּ ָּתה 

יָּ ָָּּאהִּ ינ ת חִּ יָּם",צֶלֶָּ"ב ְ נִּ ו  י  חִּ יָָּּתוְה  ָּאהִּ

ינ תָּ חִּ מו ָּ"ב ְ 12ָּ.(ת"ד ְ

(These two souls are referred to in 

the verse (Bereishis 1:26): “Hashem 

said (to the angels), let us make man 

מֵנו   צַלְּ מו תֵנו   ,’in ‘our form-ב ְּ דְּ -כ ִּ

with a ‘similarity to us’,” meaning 

that the Divine soul is referred to 

by the phrase ‘ םצֶלֶ  -form’, the 

Divine soul’s ‘form’ i.e. essence is 

Divine and directly connected to 

Hashem, and the life-giving animal 

soul by the phrase ‘ מו   תד ְּ -

similarity’, since there is only an 

external similarity between it and the 

angels it derives from, but is very far 

removed from its source in holiness.) 

 

ָּ)ג( Chapter 3 

ֵָּּ נ  ָָּּהוְהִּ יד  ָָּּתיְרִּ י־נֶפֶש  עוֹל ָָּּתאֱלהִֹּ ָּםב  

יְת ָּ ָָּּהה  כְדֵּ יָּיב ִּ נִּ ו  י  חִּ ָּה  ֶפֶש  נ  ָּב   ש  תְל ב ֵּ ת־לְהִּ

י הֲמִּ ב   ל  חֵָָּּּת,ה  ה ָָּּםו לְהִּ ת   ָָּּ,אִּ ה  רְר  ָּ,ו לְב 

י פְרִּ וָָֹּּדלְה  ט  ָָּּבה  ָָּּןמִּ ר  ָָּּע,ה  ה  עֲלוֹת  ו לְה 

Now, the descent of the Divine soul 

into this world was in order to 

become invested in the life-giving 

animal soul, and to fight with it, 

and refine it, to thereby separate 

the good from the bad of the animal 

 

 
תָּהיאָּהבאהָּלאדםָּבליָּאמצעיםָּויפחָּכו'ָּומצידהָּלאָּיָּנפשָּהאלהוָָּּ:בקיצורָּמהצ"צָּ)נסמןָּלעיל(:12ָָָָּּּּ

 .האדםָּיכולָּלחטואָּזולתָּשהנה"בָּמלבישהָּבצלמנוָּכדמותנוָּ'היָּ
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כ ָָּּ,'הל ָּ ְ פ  וֹכ ָָּּאָּלְה  ָָּּאָּחֲש  נְהוֹר   soul and elevate the good to ָּ.וְכוּ' 13אלִּ

Hashem, this process is called “to 

transform darkness into light.” 

ָָּּןל כֵָּּ קְר  ֵָָּּּאָּנִּ ש  אֵָּּ"ָּםב ְ ר  ש ְ בָָּּל",יִּ תו  כ   ֶ מוָֹּש  כ ְ

ל ָּ ְ ש  י ִּ ָּכט(ָּח)ו  ָּלב, יֹּאמֶר לֹא יַעֲקֹב יֵאָמֵר וַ ָּ":
רָאֵל י אִם יִש ְ מְךָ כִּ ִ םָָּּעוֹד ש  ָּעִּ ית  רִּ ָּש   י כ ִּ

ל" כ  ו  ת  יםָּו  ִּ םָּאֲנ ש  יםָּוְעִּ  –אֱלהִֹּ

It is for this reason that we are 

called “ אֵ  רָּ ש ְּ ליִּ -Yisrael”, since the 

word ֵָּּא ר  ש ְ לָּיִּ  comes from the word 

ר  ruler, as it is written (Bereishis-ש  

32:29): “And He (Hashem) said (to 

Yaakov our forefather), your name 

will no longer only be called  “י עֲקֹב-

Yaakov” (which means ‘winning 

through deception’)), but also 

ל“ אֵּ ר  ש ְ  Yisrael” (which means ‘he-יִּ

will rule openly with strength from 

Hashem’), because you have  ִּר ית ָּש ָּ -

ruled over ים  angels14 and-אֱלהִֹּ

ים ִּ  people and were able to-אֲנָּש 

overcome them.”  

ָּ ירו ש  ֵּ ָּ ָּ:פ  ֶפֶש  נ  ה  ֶ י־ש  ָָּּתאֱלהִֹּ רֵּ ת   ש ְ ָּלע ָָּּרת ִּ

י נִּ ו  י  חִּ ית־ה  הֲמִּ ב   ָּכ  ָָּּת,ה  ָּלל הֲפוֹךְ

ָּ ֶ ָּאֲש  וֹתֶיה  ד  מִּ ָּו  בוֹתֶיה  ְ חְש  'ָּהל ָָּּאלָָֹּּרמ 

מ  ָּ ָָּּ,15ההֵּ ר  וָָֹּּעָּמֵּ  ב.ל ט 

Meaning, that the Divine soul will 

rule over the life-giving animal 

soul, to turn around all of its 

thoughts and feelings which are 

not for Hashem from bad to good. 

וָֹּ ד  מ ִּ ָָּּתוְה  קְרְאו  י"נִּ תו בָּם",אֱלהִֹּ כ   ֶ מוָֹּש  ָּכ ְ

וֹבָּא,ָּו( י  י  בוַיְהִי הַיּוֹם  "ָּ:)אִּ יםָּוָֹּו  אֱלהִֹּ נֵּיָּה  ָּב ְ או 

ב עַל ה תוֹכָם  ',לְהִתְיַצֵּ טָן בְּ ָ בוֹא גַם הַש ּ  ָּ,".וַיָּ

These bad feelings which come 

from ego are called “ י םאֱלהִֹּ -

angels” as it is written (Iyov 1:6): 

“And it was on a certain day and the 

ים אֱלהִֹּ יָּה  נֵּ  angels came (accusing)-ב ְ

to stand before Hashem, and the 

 
ךְָָּּל הֲפוֹךְָּ)13ָּ ֶ חוֹש   ר(.לְאוָָֹּּה 

14 The name אֱלֹהִים could have four different meanings in different contexts: 1-

When referring to Hashem it means “Hashem who is all-powerful”, 2-it could be 

referring to angels, as in the verse here (Bereishis 32:29) and Iyov 1:6, 3- it could 

refer to judges, as in Shemos 22:8, 4-it could refer to idols, as in Shemos 22:19. 
ה ה'לוֹא ל  )15ָּ ָּ רְמְי הָּ:הֵמ   (.ה,ָּיָָּּיִּ
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prosecuting angel also came with 

them (to make problems for Iyov).”  

ו מוָֹּ רְג  נֵָּּ"ָּ:וְת  י  ָָּּיב ְ בְרְב  ָּא".ר  The Targum-Aramaic translation 

translates "ים אֱלהִֹּ ָּה  י נֵּ "ב ְ  as 

“creatures who think are great”, 

since the prosecuting angels who 

want to punish Iyov must have some 

ego that is responsible for their cruel 

desire to punish for no real reason.  

We see that bad feelings, like the desire to hurt others, comes from the ego of 

the animal soul, and that is why bad feelings are compared to prosecuting 

angels of destruction who think they are great and powerful. 

יָּםוְעִָּּ" ִּ ינ ָָּּם":אֲנ ש  חִּ עֲש ֵָּּ"ָּתב ְ ָָּּהמ  16ָּ"אֱנוֹש 

ב  ," ָּהו ָָּּמִכּלֹעָקֹב הַלֵּ נו ש  רְמְי הָָָּּּ"מִי יֵדָעֶנּוּ   אא  )יִּ

ָָּּםוְל הֲפוֹךְָּאוֹת ָָּּ,יז,ָּט( ר   ,בלְטוָָֹּּעמֵּ

 

When the verse say that Yaakov  

ruled over “ י ִּ םאֲנ ש  -people” it is 

referring to bad thoughts, which are 

called “the (bad) habits of   אֱנוֹש-

mortals”, and as referred to in the 

verse (Yirmiya 17:9): “The heart is 

filled with all (bad thoughts) and it is 

sick, (it thinks) ‘Who will know 

what I am thinking about?’”, and to 

turn them around from bad to good. 

We see from those verse that when Yaakov overcame “angels” and “people” it 

also meant he overcame the “bad feelings” and “bad thoughts” of the animal 

soul. 

ָּ ָּנֶפֶש  י ָּיְדֵּ ל י־ע  חֶדֶָָּּתאֱלהִֹּ יו  מ ְ ָּתה 

אֲָּ מ  יל ָּב ְ ָּצִּ לִָָּּּה  ֵָָּּּיב ְ יָּרהֶסְת  נִּ ל ָָּּםפ    ל,ָּכ ְ

This is accomplished through the 

Divine soul which is united with its 

source in Hashem without any 

concealments of Hashem’s 

revelation,  

ָּ רְר  מְב  עֲלֶָָּּ,ה ָּה  מ  ָָּּתאֶָָּּהו  י־נֶפֶש  נִּ ו  י  חִּ ָּתה 

טֵָּּ ב   לֵָָּּּללְהִּ כ   אוָָֹּּלו לְהִּ ָּ.'הָּרב ְ

which refines and elevates the life-

giving animal soul so that it should 

 
ו ָּחָּנוֹס ָּ)16ָּ י  ִּ עֲש ֵָּּטָּ"פ  ינו ָּהָּמ  ס ָּ"ָּאֱלקֵֹּ מו  ו ָּםָּלְיוָֹּףָּב ְ יפ   ר(.כ ִּ
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nullify its ego and become part of 

Hashem’s Light. 

אֵָּּ ר  ש ְ ָּיִּ ינ ת חִּ ָּב ְ לָּר־י ש  ָָּּ–ָּלוְזוֹ ָּל"אֵָּּ"וְָָּּ,אֵּ

ָּחוֹזֶָָּּאהו ָּ וֹן ל ָָּּקלְש  מֶמְש   ָּו  ָָּּ–ה ח  לְנ צ ֵּ

ָּעִָּּ ה  מְת   לְח  יָּםמִּ נִּ ו  י  חִּ ָּה   ָּ.תנֶפֶש 

This aspect (of conquering of the 

animal soul) is why we are called 

“ אֵ  רָּ ש ְּ ליִּ -Yisroel” which is the same 

letters as “  ָּ אֵלר־יָּש  -directly received 

Divine soul that has power”, since 

the word “ לאֵ  ” means strength and 

dominion, which is the power to be 

victorious in its battle with the live-

giving animal soul. 

תו ָּ כ   ֶ ָּש  ָּי(בָּוְזֶהו  יםָּצ, ִּ ל  הִּ ָָּּ:)ת ְ ינו  נוֹתֵּ ְ יָּש  "יְמֵּ

הֶם נ ה"ָּב  ָּש   ים בְעִּ ִּ הֶָּ"ָּ,ש  יְיק ָָּּם"ב   ָּא,ד  

ֵָּּ ת  ְ ש  וָָֹּּיב ִּ ש  פ  נ ְ  ָּת.ה 

This is the meaning of what is 

written (Tehillim 90:10): “The days 

of our years ‘in them’ is seventy 

years”, the phrase “in them” 

implies that we live every day in 

two souls. 

כ ָּ ב ְ ֶ מ ָָּּאהו ָָּּםיוָָֹּּלש  לְח  ש  ָָּּהמִּ ָּה,חֲד 

י ךְָּאֵּ יכ  ת ָָָּּּןו לְפִּ ו  י  ו ָָָּּּםח  ז ֶָָָּּּ–ָָּּהש   ֶ ָּריוֹתֵָָָּּּּיח ָָָּּּהש 

חוָָֹּּיח ָָּּהוְזֶָּ ָּת.פ  

This means that every day is a new 

battle between the two souls, and 

this is why people live different 

amounts of years, some people live 

longer and some live shorter. 

ֹ כ  לו ָָּּלוְה  מ ָָּּילְפִָָּּּית   לְח  מ ִּ רֶךְָּה  יךְָָּּהעֵּ רִּ צ   ֶ ש 

לְחוָֹּ וָָֹּּםעִָָּּּםלִּ י־נ פְש  הֲמִּ ב   לֶָָּּילְפִָָּּּתה  ָּקחֵּ

ָּ ר  ָָּּעה  ה  ב   ֶ מ  ָָּּ,ש  יָּהכ   נִּ לְחוָָֹּּםש   יךְָּלִּ רִּ צ   ֶ ָּםש 

ָּע ָּ ה  מ   וָָֹּּדעִּ ךְָּל ט  ֵּ פ  תְה  ת ִּ ֶ  ָּב.ש 

This all depends on the nature of 

the battle that he needs to wage 

with his animal soul depending on 

how much bad is in it, according to 

that will be how many years it will 

take to fight with it until he can 

transform it into good. 

תו ָּ כ   ָּה  ירו ש  ֵּ ָּפ  לָּבוְזֶהו  אֵּ ר  ש ְ ָּיִּ ה ת    "וְע 
ים וְאֶל מַע אֶל הַחֻקִּ ְ ר אָנֹכִי  ש  ֶ טִים אֲש  פָּ ְ ש  הַמִּ

וֹת ד אֶתְכֶם לַעֲש    :17" .וגו' מְלַמֵּ

This is also the meaning of the 

verse (Devarim 4:1): “And now 

Yisroel, listen to the statutes and 

 
נ  ָּ)17ָּ אֶתְח  יםָּ:ד,ָּאָּןו  טִּ פ   ְ ש  מ ִּ יםָּוְאֶלָּה  חֻק ִּ עָּאֶלָּה  מ  ְ לָּש  אֵּ ר  ש ְ הָּיִּ ת   קֶָָּּ'".וְגוָָֹּּ"וְע  הָּ:ָּי,ָּיבָּבעֵּ לָּמ  אֵּ ר  ש ְ הָּיִּ ת   "וְע 

הָּאֶתָּקֶָּאֱלָָֹּּה' רְא  םָּלְיִּ יָּאִּ ךְָּכ ִּ מ   עִּ לָּמֵּ אֵּ ֹ ָּש  ָּוְגוָֹּקֶָּאֱלָָֹּּה'יך   ָָּּ'(.יך 
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judgements that I command you to 

fulfill…” 

ֶָּ הש  ת   וְק ָָָּּּע  זְמ ָָָּּּא,ד   ז ֶָּן־ב ִּ ָָָּּּהה  ר  ה  ֶ ָָָּּּעש  ָּבמְעוֹר 

וָֹּ ט  מ ָָּּבב   ש   נ ְ ָּה  את קְרֵּ ֵָָּּּהנִּ ש  אֵָָּּּםב ְ ר  ש ְ ָּל,יִּ

יכ ָּ רִּ צ ְ ֶ ָָּּהש  רֵּ ת   ש ְ ָּאֶָָּּרָּלְהִּ ח  לְנ צ ֵּ ָָּּתו  ־נֶפֶש 

י הֲמִּ ב   כ ָָּּת,ה  ְ פ  ה  ָָּּאו לְא  ר  וָָֹּּעָּמֵּ ָּב.ל ט 

Meaning that specifically now, in 

this time when bad is mixed 

together with good is the Divine 

soul called “ אֵ  רָּ ש ְּ ל יִּ -Yisroel”, 

meaning that it needs to rule over 

and conquer the animal soul and 

transform it from bad to good. 

ילֶָָּּלאֲב ָּ תִּ ָּב( רנֶאֱמ ָָּּדע  ָּיג, רְי ה "וְאֶתָָּּ:)זְכ 

ט ָּ ָּה  ח  ָּו ָּרו  ה ירָּמְא  עֲבִּ רֶץ"ָּא  א  ָּה  ן ָּאוְלָָֹּּ,מִּ

הְיֶָּ ָָּּהיִּ ר  ל ָָּּעה  לְחוָָֹּּאוְלָָֹּּל,כ ְ ָּלִּ ךְ רֵּ צְט  ָּםתִּ

ָָּּאָּוְלָָֹּּד,עוָֹּ רֵּ ק   ֵָָּּּאיִּ ש  אֵָּּ"ָּםב ְ ר  ש ְ  18.19ל"יִּ

However, regarding the future 

time after Moshiach comes it says 

(Zecharya 13:2): “And the spirit of 

impurity I (Hashem) shall remove 

from the earth”, and there will be 

no more unholiness at all, and 

there will be no more need for this 

battle. At that time, we won’t be 

called “ אֵ  רָּ ש ְּ ליִּ -Yisroel” implying 

ruling and conquering the animal 

soul, rather we will be called “the 

people connected to Hashem”. 

 

ָּ(ד) Chapter 4 

י בִּ יָּןו לְה  כְלִּ ָָּּתת   יד  ֵָָּּּתיְרִּ ת  ְ וָָֹּּיש  ש  פ  נ ְ ָּתה 

מְת  ָּ לְח  עוֹל םָּםלְמִּ ז ֶה־ב    ,ה 

We need to understand: What is 

the purpose of the descent of these 

two souls in this world,  

 
נְי ָָּּר)וְאֶפְש  18ָָּּ עִּ ית ָָּּ–ָּןה  דְאִּ אָָּּאכ ִּ תְר  אָּב   ב  ב  רֶקָּה'ָּד ְ ֶ אָּפ  ר  גְמ  סו קָָּּ,ָּ'( ב ,ה"דַף ע)ב   לָּפ   עְי ה)ע  ָּיְש  

י"ָָּּמג,ָּז( מִּ ְ ש  אָּבִּ קְר  נ ִּ ֹלָּה  ָָָּּּ."כ  ירו ש  פֵּ םָּב ְ יןָּש   י ֵּ ''ָָּּע  ב   ְ ש  ב  ָּםָָּּוְש  ָּ]ָָּּ(.םר  ְ ש  ר  ב  יןָּ"ם:ָּ"ו  אִּ קְר  נ ִּ ֶ יםָּש  יקִּ ד ִּ יןָּצ  ידִּ עֲתִּ

רו ךְָּ ָּב   דוֹש  ק   לָּה  ֶ מוָֹּש  ְ לָּש  םָּ]הו אָּ־ע  מ  ְ אָּש  הֵּ י ְ ֶ רָּ[,ָּה'ָּ–ש  אֱמ  ֶ נ  ֶ עְי הָּמג)ש  יָּ'ָּ(:ז,ָּיְש   כְבוֹדִּ יָּוְלִּ מִּ ְ ש  אָּבִּ קְר  נ ִּ לָּה  כ  

יו יתִּ ףָּעֲש ִּ יוָּא  רְת ִּ יוָּיְצ  אתִּ ר     '"[.ב ְ

19ָָּּ ָּג: ָּלעיל(: ָּ)נסמן ָּמהצ"צ ָּוהיינוָּתלבשווהקיצור ָּחשוכא ָּולאהפכא ָּלבררה ָּכדי ָּבנה"ב ָּנה"א ת

ימיָָּּ,אלָּלשוןָּחוזקָּלנצחָּהמלחמה(,ָּז"ע'ָּשבועותָּתקס)ישראלָּשריתָּעםָּאלקי'ָּהמדותָּאנשי'ָּאנושָּ

 .ג(ע'ָּשופטי'ָּתקס")לכןָּועתהָּישראלָָּּ,שנותינוָּבהםָּבשתיָּהנפשות
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ָּ חֲרֵּ ֶָָּּיא  םש  ָָָּּּג   י־נֶפֶש  נִּ ו  י  חִּ ָָּּםטֶרֶָָּּתה  י  רְד  ֶ ָּהש 

ֵָּּ הֶסְת  יָּרב ְ מִּ מְצו  יָּםוְצִּ ב ִּ יְת ָָּּםר  ָּהה 

ל ָּ טֵּ ָּב ְ ה  מְקוֹר  אוָָֹּּהב ִּ ָּ–'הָּרָּב ְ

since even the life-giving animal 

soul was nullified in the Light of 

Hashem in its spiritual source 

before it descended through many 

levels of concealments and 

constrictions of Divine revelation, 

מ  ָּ ָָּּהוְל  ָָּּהי רְד  ל ךְָּכ   ע ָָּּ,כ   ֶ ָָּּלש  ה  ךְָּי ד  צְר  ָּהו 

רֶדֶָּ ָָּּג  םָּתל  ֶפֶש  נ  י־ה  אֱלהִֹּ ָָּּתה  ה  רְר  לְב 

ָּ ה  עֲלוֹת   ָּ?ו לְה 

why did it descend so far that it 

would require the Divine soul to be 

sent down after it to refine it and 

elevate it? 

If in their respective spiritual sources both the Divine soul and the animal soul 

where aware of and connected to Hashem, why did Hashem have to send down 

the animal soul and make it have physical desires and then send down the 

Divine soul to elevate it again, Hashem could have just left the animal soul on 

High and everything would be just fine? 

יָּ– קְד ִּ יךְָּלְה  רִּ ל  ָָּּםצ  חִּ נְי ןָּהת ְ מ ָָּּעִּ לְח  מ ִּ ָּהה 

נ  ה ָּ זְמ  בוֹא ָָָּּּ,ו  מ ְ עְת  ָּר:ָָּּה ָּז ָֹּב  ָָָּּּרָּה  ב ָָָּּּאָּש   קְר  ָּא,דִּ

יָּ עְת  ָָּּאהִּ צְלוֹת ָָּּאש    ,20כוּ' אדִּ

To answer this, we first need to 

understand the nature of the battle 

between the two souls and its time, 

as is explained in the Zohar: “The 

time of battle, is the time of 

prayer.” 

א יָּןמ  טִּ ק  וְי ָָּּלד ְ יָּא,לְחִּ ת  ָָּּןי הֲבִּ ר  ָּב ְ יה  ָּאלֵּ

לְכ  ָּ ָָּּא,דְמ   .21ָּאצְלוֹת ָָּּאָּד  

Another quote from the Zohar: 

“Whoever kills the ‘snake’, they 

give him the daughter of the King, 

and this is the idea of prayer.” 

יאו ָּ נְי ָָּּרו בֵּ עִּ קֵָּּ ן:ה  פְסו  ב ִּ ֶ ָּ־יש  מְר  ָּהדְזִּ

ָּ ד  א  יָּםה  פְרִּ ָָּּדמ  ר  וָָֹּּעָּה  ט  ה  וָָֹּּבמֵּ נ פְש  ב ְ ֶ ־ש 

The explanation behind this: In 

Pesukei Dezimra22 a person 

 
תָּ)20ָּ ע  ְ ו ם:ָּש  רְג  ל  הת   פִּ ת ְ תָּה  ע  ְ יאָּש  בָּהִּ ר  ק ְ לֶקָּגרָּזהֹ ָּהָּרְאֵָּּ.ָּה  לֶקָּאג,ָּא.ָּרמָּחֵּ רְאֵָּּרמ,ָּב.ָָּּחֵּ יהָּו  ל ָָּּללְעֵּ קָּב  

 .(דוְעוָֹּעב,ָּא.ָּ
י21ָָָּּּ נֵּ ו  יק  ו דָּבָָּּ)ת ִּ מ  ףָּכט,ָּע  ןָּיג,ָּד   ו  יק  ר,ָּתִּ אן  :זֹה  ילָָּּ"מ  טִּ ק  אָָּּד ְ הו  וְי אָָּּה  יןָָּּחִּ ָָָּּּ.ָּ.ָּי הֲבִּ יה  אָָּּלֵּ ת   ר  אָָּּב ְ לְכ   י,ָָּּדְמ  יהִּ אִּ ָּד ְ

ל  ה פִּ ת ְ יאָּה  הִּ ֶ לֶךְָּש  ֶ מ  תָּה  יןָּלוָֹּאֶתָּב   ָּנוֹתְנִּ ש  גָּאֶתָּאוֹתוָֹּנ ח  הוֹרֵּ ֶ יָּש  ו ם:ָּמִּ רְג  א".ָּת    (.צְלוֹת 
22 The “Verses of Song”, singing (or reading) verses from Psalms and other 

passages to praise Hashem. This is the first main part of the prayer before the 

Blessings on the Shema and the Amida/Shemona Esrai prayer. 
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י הֲמִּ ב   ָָּּת,ה  תו ב כ   ֶ ָּש  מוֹ ָּו(כ ְ יםָּקמט, ִּ ל  הִּ :ָּ)ת ְ

וֹתָּ י  יפִּ ִּ ָּפ  ָּוְחֶרֶב גְרוֹנ ם ָּב ִּ ל ָּאֵּ "רוֹמְמוֹת

ם י ד   ָּ–"ָּכוּ'  ב ְ

separates the bad from the good of 

his animal soul, as it is written 

(Tehillim 149:6): “The praises of 

Hashem is in their throats (mouths) 

and a double-edged sword is in 

their hands.”  

ֵָּּ ת  ְ וָָֹּּיש  י  עֲלוָָֹּּ–ָּתפִּ וָָֹּּתלְה  ט  עְל ָָּּבה  ָּהלְמ 

י פְרִּ ָָּּדו לְה  ר  הָּעה  ט   ָּ.23לְמ 

This implies that through praising 

Hashem they fight their animal soul 

as though with a double-edged 

sword, the idea of specifically a 

double-edged sword is that these 

praises cut down the bad of the 

animal soul in two ways: 1-to 

elevate the good of the animal soul 

above to connect to Hashem, and 2-

to remove the bad of the animal 

soul to remain below and away from 

the person. 

וֹנֵָָּּּאָּוְהו ָּ תְב  מ ִּ ֶ ש  ָָּּןכ ְ ד  א  גְדו ל  ָָּּםה   This happens when a person ָּ:'הָּתב ִּ

contemplates on the greatness of 

Hashem before or during reciting 

Pesukei Dezimra: 

Here the Alter Rebbe mentions four different types of contemplation: 

הו ָּ ֶ יךְָּש  י ֶָָּּאאֵּ ל  ָָּּתאֶָָּּהמְח  ו  ָּם,כ  1-How He gives life to everything; 

Hashem gives life to every creature including us, and just like we feel and 

recognize our own life even though we can’t see it physically, we can recognize 

that there is a Life-force from Hashem that is present in us and in everything 

without which nothing could move or function, since Hashem alone is the only 

source of all life. 

ו ו ֶ מְה  ל  ָָּּתאֶָָּּהו  ו  ָּם,כ  2-How He creates everything; 

Hashem creates everything something from nothing. Even the human intellect 

understands that something cannot create itself and it could not have existed 

 
ין23ָּ רָשַת "רַעֲיָא מְהֵימְנָא"בְּ  וְעַיֵּ וֹפְטִי רֵיש  פָּ ָּם.ש 
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forever. Everything that is limited and definable must have a beginning and a 

source. Only Hashem who is Infinite and Eternal, could have made everything 

else. Everything that we see is showing on Hashem, since whatever we observe 

is only existing because Hashem Himself is there creating it at the very moment 

we observe it. 

ל  ָּ יָּםוְכו  לִּ טֵּ תְב  ָָּּםב ְ ךְָּאֶצְלוָֹּיִּ ָּ,רֵּ 3-Everything is ‘nullified’ to him; 

The meaning here of ‘nullified’ is that they have no independent existence. 

Like the light of the sun that is just an expression of the sun but has no existence 

or identity other than the sun. Or like a person’s thougths and words that are 

just an expression of the person but have no independent existance separate 

from the person. So too, all of the creations are really just Hashem’s ‘words’ 

and ‘thougths’ and ‘light’, and our entire existence is only from Him, if He 

would stop ‘thinking’ or ‘saying’ or ‘shining’ us we would simply vanish like 

we never existed. 

ל ָָּּאָּכוֹל  ָּ"וְָּ יהָּכ ְ ֵּ מ  יָּאָּק  ִּ ש  ָּ;24"בח  4-Everything before Him is 

considered like non-existent: 

This means that we are an incomparably lower level of existence than His 

existence. In comparison to His type of existence is as though we don’t exist at 

all. This is like a person’s thoughts and words compared to his true essence and 

being: His thoughts and words have a very fleeting and transient existence 

compared to his true essence, each thought is only there for a moment and then 

vanishes. Similarly, our level of existence is as though it is like a non-reality 

compared to Hashem’s Eternal and infinitely real existence. 

בָּ תו  כ   ֶ ָּש  מוֹ ָּיא(כ ְ ָּכט, יםָּא' י  מִּ ָּה  י בְרֵּ ָּ)ד ִּ :ָּ "לְך 

ד ג ְ צַח וְהַהוֹד  הָּל  ָּו ָּה'ָּה  פְאֶרֶת וְהַנֵּ בוּרָה וְהַתִּ וְהַגְּ
מַיִם וּבָאָרֶץ ָ ּ ש  י כלֹ בַּ א    'לְךָ ה  ,כִּ ֵ תְנַש ּ מְלָכָה וְהַמִּ הַמַּ

 ָּ–ָּ".לְכלֹ לְרֹאש  

As it is written (Divrei Hayamim I, 

29:11): “To You Hashem is the 

Greatness, the Might, the Splendor, 

the Victory, and the Majesty, for all 

on heaven and earth is Yours, to You 

Hashem is the Kingship, and You are 

exalted supreme over all rulers.” 

כ  ָּ ֶ וָָֹּּלש  ד  מ ִּ עֶלְיוֹנוָָֹּּתה  יָּתה  לִּ טֵּ אֶצְלוָָֹּּםב ְ Meaning, that all of the attributes 

(Greatness, Might etc.) Above (in 

Atzilus) are nullified to Him (they 

 
לֶקָּא)24ָּ רָּחֵּ מ ָָּּזהֹ  קְד   ה  ָּ.(הָּיא,ָּבב  
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ךְָּ רֵּ תְב   ָּב  ָָּּ,יִּ ב תו  כ   ֶ ָּש  מוֹ יכ ְ נִּ ו  יק  ָּ:25םת ִּ

כ  ָָּּווְל א" וָָֹּּלמִּ ד  יָּתמִּ ֵּ ל  ל ָָּּןאִּ ָּאוְהו ָָּּל",כ ְ

עְל ָָּּהנ עֲלֶָּ הֶָָּּהמ  בוָָֹּּםמֵּ גוָָֹּּתרְב  דְרֵּ יָּתמ  ָּןאֵּ

סְפ  ָּ ָּר.מִּ

are “Yours”), as it is written in the 

Tikunei Zohar: “Hashem is 

completely beyond all of the 

Attributes”, and He is exalted 

above and beyond them infinite 

uncountable levels. 

י כִּ לְא  מ   יָּםוְה  ָּ"ָּםאוֹמְרִּ דוֹש  קָדוֹש  קָדוֹש   ק 
בוֹדוֹ  ה' ' צְבָאוֹת מְלֹא כָל הָאָרֶץ כְּ ,26ָּ"כו 

"ָּ דוֹש  ָָּּ"ק  בְד   ָּו מו  ש  פְר  ָּמו  וֹ ירו ש  ֵּ ָּל,פ 

עְל ָּ עְל ָָּּהלְמ  דֶָָּּהמ  ג ֶ ֵּאָּ'ָּרָּמִּ ל  בָּוְ'ָּ'מְמ  סוֹבֵּ

ין לְמִּ לָּע   .'כ  

The angels say (Yeshaya 6:3): 

“Holy, holy, holy, is Hashem of 

Hosts, the whole word is full of His 

glory.” The word ‘  דוֹש  Holy’ also-קָּ

means ‘separate’ and ‘removed’, 

meaning that Hashem is above and 

beyond the categories of just 

“Permeating all worlds” or 

“Encompassing all worlds”, He is 

actually totally beyond the whole 

idea of worlds at all. 

By saying ‘ָּ דוֹש   Holy’ three times the angels are really saying that Hashem is-ק 

three times removed and beyond our world, He is beyond the physical world, 

beyond the spiritual worlds, and beyond even “Encompassing” worlds, He is 

totally beyond the whole concept or category of anything that has to do with 

worlds. 

ז "ל רָּר  אֲמ  מ  ת  ָָּּםקוָֹּמ  ָּב  ָּ"ָּ:27כ ְ א  ָּאמוֹצֵָָּּּהש  

דו ל  תוָֹּש  ָּ ת  ָָּּםג ְ נו תוָֹּעִָָּּּאָּמוֹצֵָָּּּהא   ,"נְוְת 

Like our Sages say (Megilla 31a): 

“In the place where (you think you) 

find His greatness, there you 

(really just) find His humility,” 

ִָּּ "ל  ֶ ָּש  י ִּ ָּפ  ל ָּע  ף א  ֶ קֶר"ש  ָּחֵּ ין ָּאֵּ ָּגְדו ל  תוֹ

ָּג( ָּקמה, ים ִּ ל  הִּ ָָּּאהו ָָּּה,זֶָָּּלכ  ָָּּלע ָָּּ,)ת ְ ָּםר 

ֵָּּ תְנ ש   מִּ דו ל  תוָָֹּּאו  ָּג ְ ינ ת חִּ ב ְ ָָּּדע ָָּּ,מִּ ד   מ ִּ ֶ ָּתש 

דו ל  ָּ פְלו ָָּּהעֲנ ו ָָּּבנֶחְש  ָָּּהג ְ ִּ נ יָּתוְש  ָּולְפ 

Even though “His greatness (that 

we perceive in the creation) cannot 

be understood,” (Tehillim 145:3), 

nonetheless, He is way beyond that 

“greatness” that we are able to have 

some perception of, so that His 

 
מ ָּ)25ָּ קְד   ה  ת ָּה,ָּ"ב   י  הו ָּחָּפ   לִּ ָּ.("אֵּ
עְי הָּו,ָּג)26ָּ ָּ:ָּיְש   דוֹש  ָּק  דוֹש  ָּק  דוֹש  רָּק  מ  אָּזֶהָּאֶלָּזֶהָּוְא  ר  בוֹדוֹ"ָּה'"וְק  רֶץָּכ ְ א  לָּה  אוֹתָּמְלאָֹּכ  ָָּּ(.צְב 
יל  ָּהָּרְאֵָּּ)27ָּ  .(הָּלא,ָּאמְגִּ
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ךְָּ רֵּ תְב    greatness” is considered like“ ָּ.יִּ

“humility” and “lowering 

Himself”.  

When a truly great sage plays checkers with children and shows them how well 

he knows the game, much better than they possibly could, this is just his 

humility that he is lowering himself to their level. In truth the fact that he is 

even talking about checkers is just his humility, he would rather focus on loftier 

concepts. So too, the “greatness” of Hashem that we can perceive in the 

creation of the world, even though it is beyond human understanding how 

Hashem made the world, it is really just Hashem’s humility that He lowers 

Himself to the level of dealing with worlds. 

ָּ ֶ אֲש  יָּרוְכ  ָָּּקי עֲמִּ ד  א  וָָֹּּםה  בְת  חְש   מ 

וֹנְנו ָּ תְב  הִּ וֹצֵָָּּּזוָָֹּּתב ְ י  ָָּּאָּוְכ  ה  יל ָָּּ,ב   ֵּ מ  ָּאמִּ

רְדו ָּ" תְפ   ָָּּיִּ לָּפ  וֶן"וָֹּכ   יָּא  ָּי(ָּעֲלֵּ יםָּצב, ִּ ל  הִּ ָּ–ָּ)ת ְ

ָּ ר  ינ תָּה  חִּ וָָֹּּעב ְ נ פְש  ב ְ ֶ  .ש 

When a person will put his 

thoughts deeply into understanding 

and contemplating this and similar 

concepts, then automatically “all 

the workers of evil will disperse” 

(Tehillim 92:10), meaning that the 

bad in his animal soul will dissipate.  

הְיוָֹּ ָָָּּּיכ ִָָָּּּּתב ִּ ר  אָָּּעָּה  טְר  אָּ־וְסִּ חֳר  יָָּּא  ָּםל הֶָָָּּּןאֵּ

ו ָּ י  ל ָָָּּּתח  צ  ָָָּּּלכ ְ צְמ ָָָּּּדמִּ יָָּּתזו ל ָָָּּּם,ע  לִּ ב ְ ק  מ ְ ֶ ָּםש 

ת ָּ ו  י  יָּםח  יִּ אֲחוֹר  קְדו ש   ָּ־םמֵּ י28ָָּּהד ִּ ָּיְדֵּ ל ע 

'' ס  ה־לאָֹּהש   עֲש ֶ  .ת 

Since the bad and the “opposite 

side from holiness” has no life of its 

own at all, it only receives its life 

from the “outermost aspect” of 

holiness, through the possibility of 

a Jew transgressing against one of 

the 365 Mitzvos of What Not to Do. 

The “outermost aspect” of holiness in this context: Hashem wants us to have 

free choice to choose to serve Him so He “allows” unholiness to exist so that 

we can choose not to follow unholiness. Since unholiness doesn’t exist for 

itself, only to enhance the quality of holiness that has to negate unholiness, its 

life is described as being from the “outward aspect”, since it is only an 

“external” consideration but not of any essential value. 

יָּםהֵָָּּּןוְל כֵָּּ לִּ טֵּ דו ש   ָָּּלאֶָָּּםב ְ ק ְ ו ָָּּהה  יט  בִּ ָּלכ ְ They are therefore nullified to a 

revelation of and appreciation of 

 
כְת ָּ]28ָּ ש   ָּ  :13דָּי ָּבָּב ִּ קְדו  סוָֹּהָּד ִּ לו ָּדָּב ְ  [.תג  
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נֵָּּ ְ פ  ךְָּמִּ ֶ חוֹש   holiness like darkness is dispelled 29ר.אוָָֹּּיה 

before light. 

Since unholiness receives its life from the possibility of choosing against 

holiness by transgressing against the Mitzvos, when a Jew comes to love 

Hashem and dedicates himself to keep the Mitzvos and not commit any sins, 

this removes life from unholiness of his own animal soul and from the 

unholiness of the world in general. 

 

ָּ)ה( Chapter 5 

ָּלָֹּ ךְ ָָּּאא  יָּיד   פְרִּ ָָּּדלְה  ר  אֶל  אָָּּד,לְב ָָּּעה 

כ ָֹּ ָּמִּ ל ה  ט ְ יךְָּלְב  רִּ צ   ֶ כָָֹּּלש  מוָָֹּּ,לָּו  בָָּּכ ְ תו  כ   ֶ ש 

י) וֹפְטִּ ָּיז(ָּםש  ָּכ, ם": ימֵּ חֲרִּ ָּת   ם חֲרֵּ ָּ,"ה 

כ ָּ ְ פ  וֹכ ָָּּאָּו לְה  ָָּּאָּחֲש  נְהוֹר   א.לִּ

However, it is not enough to 

merely “separate” the bad alone, 

rather it must be completely 

nullified, as it is written regarding 

the wicked nations of Canaan 

(Devarim 20:17): “You shall 

completely destroy them”, this is 

done by transforming the darkness 

of the animal soul into light. 

The process described above of contemplation on Hashem’s greatness during 

Pesukei Dezimra is considered as only “separating” the bad of the animal soul, 

but not eradicating it. This is because it only subdues his ego when he realizes 

that Hashem is much greater than himself, but he still feels that he also has 

some existence.  

However, during Shema a Jew can come to a feeling for the truth that Hashem 

is not just much greater than us and our Creator etc., He is the only existence 

at all. This recognition leaves no room for ego at all, thus totally removing the 

possibility for going against Hashem. 

 
ָּאושנה"רשהָּמשהתכליתָּמירידתָּשתיָּהנפשותָּלמהָּירדהָּנה"בָּ:ָּודקיצורָּמהצ"צָּ)נסמןָּלעיל(:29ָָּּ

ָּשעתָּצלותאָּשעתָּקרבאָּ,תצטרךָּג"כָּלירדָּלבררה פסוד"זָּחרבָּשלָּשתיָּפיותָּלהעלותָָּּ,צ"לָּענין

ממילאָּיתפרדוָּכלָָּּ'כשמתבונןָּהאיךָּשהואָּמחי'ָּאתָּכולםָּכוָּ,הטובָּלמעלהָּולהפרידָּהרעָּלמטה

מילאָּנפרדָּהרעָּאךָּא"כָּלמהָּמנמצאָּע"יָּשנוטלָּהטובָּ)פועליָּאוןָּכיָּהרעָּאיןָּלוָּחיותָּמצדָּעצמוָּ

ָּ(.יךָּב'ָּפיותצר
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ת יא  ָּקְרִּ י ָּיְדֵּ ל ָּע  עוְזֶהו  מ  ְ מוָָֹּּ.30־ש  כ ְ

תו ב כ   ֶ ן אַהֲרֹן הַכֹּהֵן    "ָָּּ:ש  ן אֶלְעָזָר בֶּ ינְחָס בֶּ רְא פִּ וַיַּ
קָם מִתּוֹךְ הָעֵדָה י דוָּוַיָּ חָּב ְ חָּרמֹ  ק   י ִּ ָּ.ו  ל ָָֹּּ" ָּק)ב  

 ָּכה,ָּז(

This total removal of the bad of the 

animal soul is through Krias 

Shema, as it is written (Bamidbar 

25:7): “And Pinchas the son of 

Elazar the son of Aharon saw (that 

Zimri was sinning with a Midianite 

woman) and he got up from amidst 

the congregation and he took the 

חרוֹמ ָּ -spear in his hand (to kill 

them, thereby stopping the plague 

against the Jewish People.)”  

י"ָּ– ִּ ֵָָּּּתש  ית  ָָּּןיבִּ ָּד ְ חו ד  סו 31ָָּּא"יִּ פ   ב   ֶ ָּקש 

מ ָּ" ְ אֵָָּּּעש  ר  ש ְ ל לו ָָּּםעִָָּּּל",יִּ ''חָּתכ ְ 32ָּרְמ 

ֵָּּ ית  ָָּּןיבִּ תד ִּ יא  ָּקְרִּ ע מ  ְ ָָּּםהֵָָּּּ–־ש  אִּ קְר  ָּםינִּ

ָּ.33ח"רוֹמ ָּ"

This “ חרוֹמ ָּ -spear” is a reference to 

the “six words describing 

Hashem’s Oneness” which are the 

six words of the verse “ אֵל  רָּ ש ְּ מַע יִּ ְּ ָָּּש 

ָּהָּה' ינו  דָּ'אֱלהֵֹּ אֶח  -Hear Yisrael, 

Hashem who is our G-d, Hashem is 

One,” these six words together with 

the general count of the 248 words 

of Krias Shema (the number 248 in 

Hebrew is =8ח=40ָּמ=200ָּר ) all 

together make up the word “ חרוֹמַ  -

spear” (which has the letters of ָָּּרמח 

and ו, since the verse of Shema itself 

has 6 words, and 6 in Hebrew is ו). 

רוֹמ ָּ ָּה  י ָּיְדֵּ ל ע  ֶ ָּש  מוֹ ָּכ ְ יְינו  ָּאהו ָָּּחוְה 

יל ָּ י ָָּּתנְטִּ ָָּּתו ָּח  ד  א  ָָּּםה  מְרֵּ  י,לְג 

Meaning, just like when using a 

spear in battle one completely 

removes the life of the enemy 

person (like in the verse quoted 

 
יםהָּרְאֵָּּ)30ָּ יִּ ץָּח  יָּעֵּ רִּ ְ ע ָָּּפ  הרָּש   ט   מ ִּ לָּה  ע  ֶ עָּש  מ  ְ תָּש  יא  ָָּּקְרִּ יש  רֶקָּיאָּרֵּ ֶ לֶקָּא.ָּפ  רָּחֵּ לֶקָּגיב,ָּא.ָָּּזֹה  ָּערב,ָּא.ָּחֵּ

ר יָּזֹה  נֵּ ו  ק  ןָּכאָּת ִּ ו  ק   .(םָּיא,ָּאש  ָּמט,ָּא.ָָּּת ִּ
יל  א ָּ)"31ָּ לֶקָּברָּזֹה ָּה".ָּעִּ יָּחֵּ טִּ פ   ְ ש  ו ָּםָּקטו,ָּא.ָּמִּ רְג  ֵָּּם:ָּת   ת  ָּה  ש  ֵּ עֶלְיוֹןש  חו דָּה  י ִּ לָּה  ֶ ָּ(.בוֹתָּש 

לֶקָּבָּערב,ָּא)32ָּ רָּחֵּ  .(זהֹ 
ין33ָּ סֵפֶ  וְעַיֵּ  .סָעִיף ט"ו ,רֵיש   תאוֹ  "ראוֹ  ימְאוֹרֵ " רבְּ
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where Pinchas killed Zimri with a 

spear),  

ךְָּ תָּכ   יא  ָּקְרִּ י ָּיְדֵּ ל י־ע  לִּ ט ְ ָּמְב  ע מ  ְ ָּםש 

י ימִּ חֲרִּ מ  ָָּּםו  ר  ָֹּעה  כ  כָֹּלמִּ ָּ.לָּו 

so too, through Krias Shema the 

person completely nullifies and 

destroys the bad of his animal soul. 

יאו ָּ ב ָָּּרָּו בֵּ ד   אֵָָּּּר,ה  יךְָּלְב  רִּ נְי ןָָּּרָּצ  עָּעִּ מ  ְ "ש 

ד" ָּה'ָּאֶח  ינו  לָּה'ָּאֱלקֵֹּ אֵּ ר  ש ְ נ  ָּ)ָּיִּ אֶתְח   ָּ:ו,ָּד(ָּןו 

To explain this, we need to first 

explain the idea of the verse “  מַע ְּ ש 

אֵל  רָּ ש ְּ ד 'אֱלהֵֹינו  ה ה'יִּ אֶחָּ -Hear 

Yisrael, Hashem who is our G-d, 

Hashem is One.”: 

ָּ ירו ש  ֵּ ח ָָּּ:פ  יָּרָּא  ָּעוֹל מִּ בְרְאו  נ ִּ ֶ י  יךְָָּּםש  ש  

וֹןָָּּרָּלוֹמ ָּ וָָֹּּ",דאֶח ָּ"לְש  ירו ש  ֵּ פ  ֶ ָּ–'ָּדָּח''אָּש 

הו ָּ ֶ יזב ְָָּּ–ָּ'חב ְָָּּדאֶח ָָּּאָּש  יעִּ ָּרְקִּ רֶָָּּם' א  ָּ,34ץו 

עוֹל ָָּּת'ָּרו חוָֹּדָּ–ָּ'דוְָּ  ָּם.ה 

The meaning is: After the worlds 

were created it is possible to say 

that Hashem is “ דאֶחָּ  -One”, since 

the word “ דאֶחָּ  ” means that 

Hashem is the א-One Master over 

the 8-ח aspects of the 7 heavens 

and one earth, and ד-the four 

directions of the world, North, 

South, East, West. 

עְל ָָּּןוְכֵָּּ ח ָָּּה:לְמ  וָָֹּּרלְא  ד  ָּמִּ אֶצְלו  ֶ נ  ֶ ָּתש 

י  יךְָּלוֹמ ָָָּּּתעֶלְיוֹנוָֹּ וֹןָָָָּּּּרש   ָּ–'ָָּּחב ְָּד"ָָּּאֶח ָּ"לְש 

וָֹּז ד  דו ל  ָּ"ָּ–ָּת'ָּמִּ ג ְ ָָּּה,ה  ר  בו  ג ְ פְאֶרֶת ָּהוְה  וְהַתִּ
מַיִם וּבָאָרֶץ ָ ּ ש  י כלֹ בַּ צַח וְהַהוֹד כִּ  'לְךָ ה ,וְהַנֵּ

א לְכלֹ לְרֹאש   ֵ תְנַש ּ מְלָכָה וְהַמִּ 'ָּ–ָּ".הַמַּ  ָּ",וְכו 

So too above in the spiritual levels, 

after Hashem’s Attributes were 

revealed from Him is it possible to 

say that Hashem is “ דאֶחָּ  -One” 

over them, He is א-One master 

over the 8-ח aspects of the 7 

Attributes of “1-Greatness, 2-

Might, 3-Splendor, 4-Victory, 5-

Majesty, 6-for all on heaven and 

earth is Yours, 7-to You Hashem is 

the Kingship, (and the 8th aspect is 

how)-and You are exalted supreme 

over all rulers,”35  

 
ן)34ָּ ט  צְוֹתָּק  פֶרָּמִּ ב ָָּּסֵּ ףאָּהו  יתָּיוֹסֵּ בֵּ יםָּב   י ִּ חָּח  ןָּאוֹר  ימ  רְאֵָּּסא.ָָּּסִּ כוָֹּהָּו  ר   .(תָּיג,ָּבב ְ

35  There are 7 attributes mentioned, Greatness, Might, Splendor, Victory, Majesty, 

for all on Heaven and Earth is the attribute of Connection, Kingship. However, the 
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וָֹּדוְָּ י  נֵָּּ"ָּ–ָּת'ָּח  ְ רְיֵָָּּּיפ  ם  הא  עְתָּ מִין לְאַרְבַּ אֶל הַיָּ
ר  ֶ ן וּפְנֵי נֶש  עְתָּ מֹאול לְאַרְבַּ ְ וֹר מֵהַש ּ וּפְנֵי ש 

ן עְתָּ ְָּ ,וְכוּ'  לְאַרְבַּ ָּפ  ָּו דְמו ת נֵי אָדָם נֵּיהֶם פְּ
"'  .36וְכו 

ָּ

and the ד-the four aspects of the 

angels describes as “animals” that 

have “four faces” described in the 

verse (Yechezkal 1:10): “The face 

of a 1-lion on the right side of all four 

angels, and the face of an 2-ox on the 

left side of all four angels, and the 

face of an 3-eagle for all four angels, 

and the main face they had was 4-

the face of a man etc.” 

We see from all of the above that one level of Hashem’s Oneness-אחד is how 

He is the One Master-א of the 8 aspects-ח and 4 directions-ד of the physical 

world; and on higher level He is the One Master-ָּא over the 8 spritiual levels of 

His Attributes in Atzilus-ח and the four aspects (‘faces’) of angels-ד. 

ָּמְי יחֵָּּ"וְָּ יהו  ל  ָָּּ,37ן"לְהוָָֹּּדאִּ ו  כ  ֶ יָּםש  לִּ טֵּ ָּםב ְ

י ל  ךְָָּּואֵּ רֵּ תְב    .יִּ

And “He unites all of them” (Zohar 

II 114b), since of all creation are 

nullified to Him, so through all of 

creation being nullified to the One 

Creator, also all of creation becomes 

unified under Him. 

ב ֵָָּּּלאֲב ָּ הו תוָָֹּּילְג  ָּקוֹדֶָָּּמ  צְמו תוֹ ָּםוְע 

בְרְאו ָּ נ ִּ ֶ י  יךְָָּּאלָָֹּּ,ש  וֹןש   ל ָָּּ"דאֶח ָּ"ָּלְש  ָּ–לָּכ ְ

גֶדֶָּ ינוָֹּב ְ אֵּ ֶ י'ָּרש  לְמִּ ל ָָּּ'ןע   ל.כ ְ

However, compared to Hashem’s 

true Essence the way He is before 

the worlds were created, we cannot 

in any way refer to Hashem as 

“ דאֶחָּ  -the One Master of all 

worlds”, since He is completely 

beyond the entire category of 

‘worlds’. 

 
last attribute of Kingship has two aspects, the way it is part of the world of Atzilus 

and the way it descends to create the world, because Kingship has these two aspects 

we have the count of 8 attributes, 7 in Atzilus and 1 as Kingship descends to create.  
א)36ָּ דֶר(.ָּלָּא,ָּיָּיְחֶזְקֵּ ֵּ ס  יָּה  ו  ינ  ִּ ש   ב ְ
לֶקָּברָּזֹה ָּהָּרְאֵָּּ)37ָּ יָּחֵּ טִּ פ   ְ ש  ימְנ אד,ָּבָּקיָּםָּמִּ עְי אָּמְהֵּ ר  לֶקָּג.ָּב ְ יָּחֵּ ִּ ימְנ אםָּפג,ָּאָּקְדוֹש  עְי אָּמְהֵּ ר   (.ב ְ
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בוֹא ָּ מ ְ פֶָָּּרוְכ  סֵּ ָָּּרב ְ יר  רֶקָּא)ָּהיְצִּ ֶ נ הָּז,ָּפ  ְ ש  ָּ:(מִּ

פְנֵָּּ" ת  ָָּּהמ ָָּּ–ָּדאֶח ָָּּילִּ  ?!"רסוֹפֵָָּּּהא 

As is explained in Sefer Yetzira 

(1:7): “Before “ דאֶחָּ  -One”- what 

can you count?” 

הו תוָֹּ מ   ֶ ָָּּש  תוֹ צְמו  עֲלֶָּוְע  עְל ָָּּהנ  ָּה,מ 

בוָֹּ יָּדע ָָּּתרְב  ינ תָָּּץקֵָָּּּןאֵּ חִּ ב ְ ו ָּ"מִּ יפ   ָּ".רסִּ

Since the Essence of Hashem is 

elevated and exalted infinite levels 

beyond the concept of “counting”. 

The number “one” is the first in a numerical series and is followed by two, 

three etc. Thus, the number one shows that something is connected to other 

numbers, like volume one of a set which implies that there must be more 

volumes, otherwise a number would not be needed. Similarly, when describing 

Hashem as “One” this implies how Hashem is connected to two, three, etc., i.e. 

how He relates to the finite created worlds, and He creates and rules over them. 

However, Hashem Himself is beyond any real connection to any worlds and 

any count. He is truly above the idea of “one” which can be counted, since He 

is beyond any count or definition at all. 

ינ תָּאָּהו ָָּּהוְזֶָּ חִּ י "ָּב ְ וֹנ ָָּּההֲו  אש  ָּה'"ָּה,רִּ

ינו ָּ יְיק ָָּּ"אֱלקֵֹּ  –ָּאָּד  

This is the level of the first time the 

name "ָּי ההֲוָּ -Havaya38 appears in the 

verse of Shema, where we say: “  'ה

-Hashem Himself is our G-אֱלקֵֹינו  

d”, since His true Essence is 

specifically “our G-d” for the Jewish 

people, who relate to Him the way 

He is beyond any connection worlds, 

unlike the rest of creation who only 

relate to Hashem as the Creator and 

Ruler of the world. 

י כִּ לְא  מ   ָּה  ו  יל  אֲפִּ ֶ ינ ָָּּםש  יָּםאֵּ יגִּ ִּ ש   ָּם,מ 

י ָּ"ָּםוְאוֹמְרִּ דוֹש  יָּ"ק  וֹאֲלִּ י ֵָּּ"ָּם:וְש  ָּהא 

בוֹדוָָֹּּםמְקוָֹּ  ?!"כ ְ

This level even the angels cannot 

grasp, and they say Hashem is 

“Holy” and removed from all 

worlds, and they ask “where is the 

place of His (Essential) Glory?” 

 
38  Havaya is how we write and pronounce Hashem’s four letter name of Yud-

Hei-Vav-Hei that we are not allowed to pronounce as it is written. 
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ָּנִָּּ ָּזו ל ת ְ אֵָָּּּתמוָֹּש  ר  ש ְ ש   ָָּּליִּ ָּמִּ כו  ְ מְש  נ ִּ ֶ ָּ,םש 

בוֹא ָּ מ ְ ֶ מוָֹּש  יָָּּרָּכ ְ לִָָָּּּּל,לְעֵּ ֵָָָּּּּיב ְ ָּםוְהֶעְלֵָָָּּּּרהֶסְת 

ל ָּ י "ָּ–ָּלכ ְ לֶָּכִּ י "ָּקחֵּ עַמּוֹ יַעֲקֹב חֶבֶל  ההֲו 
ינו ָּ)  ".נַחֲלָתוֹ  אֲזִּ  .לב,ָּט(ָּה 

 

Only the souls of the Jewish People 

are able to connect to His Essence 

since they derive from that level of 

His Essence, as explained above, 

they come from Hashem without 

any filter or concealment at all, 

like it says (Devarim 32:9): 

“Because a portion of Havaya are 

His people, Yaakov is the portion of 

His inheritance.” 

ז "ל רָּר  אֲמ  מ  ָּ"ָּ:39כ ְ יל  ָָּּימִּ ָָּּהגִּ נ ָָּּהזֶָָּּזר   And like our Sages say (Shabbos ָּי"?לְב 

88a): “Hashem said: Who revealed 

this secret to my children?” 

The Sages relate as follows: When the Jewish People came to receive the 

Torah, they first said “נעשה-we will do” before saying “נשמע-we will do”, a 

Heavenly Voice came forth and said: “Who to My children revealed this secret 

that the ministering angels use?” We find that the angels also first obey 

Hashem’s command before they understand, like it says (Tehillim 103:20): 

“Bless Hashem, His angels who fulfill His Will, to listen to the sound of His 

words”, they first fulfill before they listen and understand. 

Even though this ‘secret’ that action is more important than understanding is 

something that the angels also know and use, but it mainly is expressed in the 

Jewish People. The angels don’t have a yetzer hara (evil inclination) to fight 

and the fact that they obey even if they don’t understand is not such a  novelty 

compared to the Jewish People who work extremely hard to fulfill Hashem’s 

Will even if they don’t understand or feel like it. 

The fact that specifically the Jewish People received the Torah and not the 

angels (even though they also know this ‘secret’) is because they are truly 

rooted in Hashem’s very Essence and from there they receive the power to 

overcome the most difficult yetzer hara that could be; unlike the angels who do 

not have that direct connection and therefore would not be able to overcome 

 
ב  ָּ)39ָּ ָּאש   ָּציו .(תָּפח, ָּובאו ָּישובון ָּה' שמחהָּשמעולםָּעלָָּּ:ןָּברנהָּושמחתָּעולםָּעלָּראשםופדויי

מיָּגילהָָּּ:אמרָּרביָּאלעזרָּבשעהָּשהקדימוָּישראלָּנעשהָּלנשמעָּיצתהָּבתָּקולָּואמרהָּלהןָּ,ראשם

ברכוָּה'ָּמלאכיוָּגבוריָּכחָּעושיָָּּכ{-}תהילים קג דכתיבָָּּ?ָּלבניָּרזָּזהָּשמלאכיָּהשרתָּמשתמשיןָּבו

ָּ.דברוָּלשמועָּבקולָּדברוָּברישאָּעושיָּוהדרָּלשמוע
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the yetzer hara in this world (as was the case of the ‘fallen angels’ in the time 

of Noach). 

Thus this ‘secret’ that the Jewish People have in their ability to serve Hashem 

beyond questions, comes from their essential connection to Hashem’s Essence. 

הו ָּ ֶ ינ ָָּּאָּש  חִּ עֶלְיוָֹּ־דסוָָֹּּתב ְ ֶָּ"ָּן,ה  ָּתי ש 

ךְָּ ֶ תְרוָָֹּּחוֹש  י)ָּ"סִּ ִּ ל  הִּ ָּת ְ ָּיב( ָּיח, עֱָָּּ–ם ֶ נ  ֶ ָּםל ָּש 

ינֵָּּ עֵּ ָּמֵּ ו  יל  יָּיאֲפִּ כִּ לְא  מ   ָּ.םה 

This is the level called the ‘Secret 

Essence of Hashem, Above 

Revelation’, as in the verse (Tehillim 

18:12): “He (Hashem) makes 

darkness His hiding place”, 

showing how His Essence is hidden 

and beyond any revelation, and is 

therefore hidden even from the 

‘eyes’ of the angels; however the 

Jewish People are connected to that 

level of His Essence. 

ֵָּּ נ  מ ָּ"ָּהוְהִּ ְ וָָֹּּע"ש  ירו ש  ֵּ וֹןפ  נ ָָּּלְש  “ Now, the word ָּ:40ההֲב  מַ  ְּ עש  -Hear” also 

means “understand”, so “ע מ  ְ  ש 

ל אֵּ ר  ש ְ  Hear Yisroel” also means-יִּ

“understand Yisroel”,  

וֹנֵָּּ תְב  י ִּ ֶ ש  יָּןכ ְ כ ִּ ש ְ מ   תְק ָּוְָָּּל,ה  וָָֹּּעיִּ בְת  חְש   מ 

חוֹזֶָּ יָָּּק,ב ְ ָּעֶלְיוֹנִּ יח  נ ִּ הִּ ֶ יךְָּש  יָָּּםאֵּ וֹנִּ חְת  ָּםוְת 

הְיוָֹּ י ""ָּתלִּ ינו ָָּּ–ָּההֲו  .ָּ"אֱלקֵֹּ ש  מ    מ 

Meaning, when an intelligent 

person will contemplate and think 

deeply and seriously about the fact 

that Hashem put aside the higher 

worlds and the lower worlds and 

chose to be: “  ה' אֱלקֵֹינו-Hashem 

Himself is our G-d”, literally; 

מ ָּ ש   נ ְ ָָּּהוְה  ָָּּהי רְד  קוָֹּמִּ לָּכ  ָּג  ָָּּםמ   ָּכ   ָּ–ךְָּבוֹה  

לֶקָּאֱלוֹה  ָּ" וֹבָּלא,ָּב(ָּ"חֵּ י  קוָָֹּּ–ָּ)אִּ ךְָָּּםלְמ  נ מו 

ָָּּד,מְאָֹּ וֹךְָּנֶפֶש  ָּת  ש  ב ֵּ תְל  י־לְהִּ נִּ ו  י  חִּ  ָּת,ה 

 

and the Divine soul descended 

from such a lofty level, as “a 

portion of actual Divinity”, to an 

extremely low place, to become 

invested into the life-giving animal 

soul,  

 
לָּא'הָָּּ)רְא40ֵָָָּּּּ אֵּ מו  ְ "ג,ָּי:ָָָָּּּּש  ך  בְד ֶ ָּע  ע  מֵּ ֹ יָּש  רָּכ ִּ ב ֵּ ָּ.ָָּּ"ד   ירו ש  ֵּ ָָָּּּפ  ִּ ש  ץָּמ"יָָּּר  ק ֵּ מ ָּט,ָּטו:ָָּּמִּ ְ ש  וָָָֹּּּ–עָָּּת ִּ נ ָּןָָּּלְש  נ ָּהָָּּהֲב  אֲז  ה.ָּוְה 

לֶקָּגד.ָּוְעוָֹּ רָּחֵּ ָּח,ָּבָּקלָּזֹה  ר  ד ְ אִּ ב  ָּאָּב   מ ָּא:ָּר  ְ לוֹמ ָּע,ָּש  בֵָּּרָּכ ְ ב ָָּּן.ה  יתָּאאָּהו  ִּ אש  רֵּ הָּאוֹרָּב ְ וֹר  ת  יָָּּ.אָּ,ב ְ אָָּּללְעֵּ נ ש ֹ

סָּפָּ.דָּ,כ ינְח  ִּ הָּמְקוֹמוֹתָּ,פ  מ   בְכ  ָּ(.אָּו 
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ָּ ֶ זֶָָּּראֲש  כְלֶָָּּתאוָֹּיֵָָּּּהל  ת ִּ ֶ ל יָּהש  וָָֹּּואֵּ נ פְש 

ָּ,וְרו חוָֹּ

therefore, it is proper that a 

person’s soul and spirit should 

yearn exceedingly to return to 

Hashem. 

ינ ָָּּיאֲז ָּ בְחִּ ָּלִּ יע  ָּה'ָָּּתי ג ִּ ת ָּאֵּ בְת   ה  "וְא 

" נ  ָּ)ָּאֱלקֶֹיך  אֶתְח  ָּה(ָּןו  ָּו, הו ָּ, ֶ וֹע ָּ'ָּאש  ָּלפ 

רְצֶָָּּ–ָּד'עוֹמֵָּּ ת ִּ ֶ הְיֶָָּּהש  י ִּ ֶ י הָָּּהש  "הֲו 

 ;"אֱלהֶֹיך ָּ

After this contemplation a person 

will then reach the level of “ ָּ ת  הַבְּ אָּ -וְּ

and you will love  ָּאֵת ה' אֱלקֶֹיך-

Hashem your G-d”, the word 

בְת  ָּ“ ה   can have two different ”וְא 

possible meanings, one of them is 

that it is an active commandment to 

the person: you should love and 

want to experience how Hashem is 

your G-d, 

םוְָּ וֹע ָּ'ָּג  ש ֶָָּּ–ָּא'יוֹצֵָּּ לפ  ע  ֵּ ת  ֶ הֲב ָָּּהש  א  ָּהה 

עְל ָּ ָָּּ,הלְמ  ב תו  כ   ֶ ָּש  מוֹ ָּב(כ ְ ָּא, י כִּ לְא  :ָּ)מ 

יָּאֶתְכֶם" בְת ִּ ה  רָּה'"ָּא  מ   .41א 

And it also has a second meaning, 

that it refers to the effect of the 

person’s contemplation, which is 

that it will cause Hashem to reveal 

His love to us from Above, as it is 

written (Malachi 1:2): “I have 

loved you (the Jewish People), says 

Hashem.”   

Meaning that Hashem shows His love to us in such a way that it awakens a 

reciprocal love in us for Him. 

תְל הֵָּּ ת ִּ ֶ ָּש  יְינו  הֲב ָָּּבוְה  א  ָּב ְ וֹ ז  ָָּּהנ פְש  ָּהע 

ֵָּּ פ  ְ ש  רִּ לְהֶבֶָּ 42יכ ְ ָּש   ש  טֵָָּּּ,43תאֵּ ב   ָּללְהִּ

This means that the person’s soul 

will become inflamed with a fiery 

burning love to become absorbed 

 
הָּאֶתָּה)"41ָּ הֲב  ָּ"לְא  ן ָּ)'וְכֵּ נ  ָּ" אֶתְח  ָּיגָּןו  ָּיא, יבָָּּ,(דוְעוָֹּ. תִּ ָּכ ְ '"וְלאֹ ָּכו  ָּלֶאֱהוֹב אָּ", רָּהו  יק   עִּ ָּה  י יךְָּכ ִּ ִּ מְש  לְה 

ת יא  קְרִּ עֶלְיוֹנ הָּב ִּ הָּה  הֲב  א  ע־ה  מ  ְ ָָּּ–.ָּ"ש  וֹר   .  (,ָּגנורָּאוָֹּהָּת 

''לָּ" ז  תָּר  ש   ר  לָּדֶרֶךָּד ְ '"ָּ:וְע  בָּכו  הֵּ תְא  םָּמִּ יִּ מ  םָּש   ֵּ אָּש  הֵּ י ְ ֶ ֶָָּּ".ש  רָּש  לוֹמ  בְת  ָּ"כ ְ ה  א  יָָּּ"ו ְ ִּ יש  לִּ ְ ש  אָּלִּ לָּיוֹצֵּ וֹע  ָּ,הו אָּפ 

עֶלְיוֹנ ה הָּה  הֲב  א  פְעוֹלָּאֶתָּה  ת ִּ ֶ ָּש  יְינו  ה  יאָָָָּּּּ,ד ְ הִּ ֶ '"ש  יָּאֶתְכֶםָּכו  בְת ִּ ה  ָָָּּּ",א  ֶפֶש  נ  יָּב   ו  יל  ינ תָּג ִּ חִּ הְיוֹתָּב ְ ֶָָָּּּ,לִּ י ''ה"ש  ָּ"הֲו 

הְיֶהָּ 'ָּ–"ָּאֱלקֶֹיך ָּ"יִּ ָּכו  ך  ְ ל  ֶ ָּש  ה  רְאֵָּּ.ָּג־בםָּפב,ָּש  ָָּּ."אֱלוֹק  מ  ָּהָּו  ָּןָּלְק  יש  רֶָָּּרֵּ ֶ  .'(קָּדפ 
פֵ]42ָּ רִש ְּ כְת ָָּּי:כ ְּ פֵָּ:1101דָּי ָּבָּב ִּ רִש ְּ ָּ[.יב ְּ
סו ק)43ָּ לָּפ   יםָּע  ירִּ ִּ ש   ירָּה  ִּ  (ח,ָּוָּש 
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לֵָּּ יכ   הֲב ָָּּלוְלִּ א  ָּה  י ָּיְדֵּ ל ָּע  אוֹרוֹ א ָָּּהב ְ ב   ָּהה 

עְל ָּ לְמ  בָָָָּּּּה,מִּ תו  כ   ֶ מוָֹּש  יםָּא,ָּז(כ ְ ירִּ ִּ ש   ירָּה  ִּ :ָּ)ש 

י" ִּ הָּנ פְש  הֲב  א  ֶ יָּש  ִּ הָּל  יד  ג ִּ  ָּ."ה 

in Hashem’s Light, this intense 

love is awakened in the person 

through a revelation of love from 

Hashem Above, as it is written 

(Shir Hashirim 1:7): “י ה ל ִּ ידָּ  tell-הַג ִּ

to me (where to find) י ִּ ש  ה נַפְּ הֲבָּ אָּ ֶ -ש 

the one that my soul loves,”  

The word “ה יד  ג ִּ  and we are ,)נגיד( tell over” can also mean to draw down-ה 

interpreting the verse to mean that Hashem draws down into us the love of our 

souls for Him. 

ז ֶָּ ינ תָָָָּּּּהי עֲלֶָָָּּּהו מִּ בְחִּ ָּלִּ יע  כ ָּ"וְי ג ִּ ָּ:"מְאֹדֶך ָָָּּּלב ְ

לִָָּּּ–ָּד"מְאָֹּ" יָּלגְבו ָּ־יב ְ כְלִּ הֲב ָָּּת,וְת  ָּהא 

עְל ָּ מ  ְ ל  ֶ ע ָָּּהש  ד   ה   ָּת.מֵּ

From this a person will come to the 

level of loving Hashem “ כָּ  אֹדֶךָּ   לב ְּ מְּ -

with all of your might”, the word 

“ אֹ  דמְּ -exceedingly/mightily” 

means without any limits or 

boundaries, a love of Hashem 

beyond all reason and logic. 

מ ָּ א  ֶ ָּש  וָָֹּּרוְזֶהו  י  ָּביָּב)אִּ ָּ(כב, ֶהָּ: ל  "מְג 

ָּחו ָּעֲמ י נ ִּ ָּמִּ ךְָּוָֹּקוֹת ֶ י ָָּּ,ש  ָּל אוֹרָּיָּצֵָּּוָֹּו  א

וֶת" לְמ   ,צ 

This is what the verse says (Iyov 

12:22): “He (Hashem) reveals deep 

things from darkness, and He 

takes out to light from the shadow 

of death.” 

ָּ ירו ש  ֵּ ָּפ  :ָָּּ י ָּיְדֵּ ל ע  ֶ ל ֶָּש  ג  מ ְ ֶ וָָֹּּהש  ב  לִּ ב ְ

נ ִָָּּּתעֲמו קוָֹּ" ךְָָּּימִּ ֶ ינ ָָּּ,"חוֹש  חִּ י ""ָּתב ְ ָּההֲו 

ינו ָּ  ָּ",אֱלקֵֹּ

 

Meaning: Through a person 

revealing in his heart “deep things 

from the dark”, meaning the level 

of deep love for “ ' אֱלקֵֹינו  ויה -

Hashem Himself who is our G-d”,  

ינ תָּ חִּ ב ְ ֶָּ"מִּ ֶָּחָָֹּּתי ש  תְרוָֹּש  ָּ",ךְָּסִּ which comes from the level of “He 

(Hashem) makes darkness his 

hiding place (for his Essence)”; 

יל ָּ ֵּ מ  וֹכ ָָּּאָּמִּ ךְָּחֲש  ֵּ פ  תְה  ָָּּאנִּ נְהוֹר  ָָּּא,לִּ then automatically this will 

transform the darkness of his 

animal soul into light,  
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וֹצֵָּּ" י  וֶָָּּרָּל אוָָֹּּאיָּו  לְמ  ינ ָָּּ–ָּת"צ  חִּ ָָּּתב ְ ר  ָּעה 

הְָּ ֶ נ  ֶ וָֹּש  נ פְש  ב ְ ֶ 44ָּ.בךְָּלְטוָֹּפ  ָּש 

“and he (the person) will take out to 

light from the shadow of death” 

the bad of his animal soul which is 

now transformed into good. 

We see from all of this that by reaching a deeper appreciation and love for 

Hashem in Krias Shema than the love for Hashem he had in Pesukei Dezimra, 

this will totally nullify the ego of the animal soul and transform his unholiness 

into a deep love for Hashem that has to limits. 

 

ָּ)ו( Chapter 6 

ֵָּּ נ  וֹרוָָֹּּהוְהִּ ד  יָּתב   וֹנִּ אש  רִּ ָָֹּּםה  ל  ֶ י הָָּּאש  ה 

ָּ ר  וֹבֵָָּּּעה  הֶָָּּרג  ָָּּםב   ל ךְָּכ   י ָָּּ,כ   ָָּּהה  ָּםל הֶָָּּיד  

ֵָּּ ט  ָָּּללְב  ר  ל  הֶָָּּעה  ֶ כ ָָֹּּםש  כָֹּלמִּ ָּו  ָּ–ל

ת יא  קְרִּ וָֹּ־ב ִּ ד  עָּלְב  מ  ְ  .ש 

Now, in the earlier generations 

where the bad of the animal soul 

wasn’t expressed so strongly, the 

recital of Shema (with the 

contemplation of its meaning) was 

enough to completely nullify the 

unholiness of their animal soul. 

ֵָָּּּאָּלָֹּ ת  ָָּּןכ  קְבוָָֹּּהע  עִּ יח ָָּּתב ְ ִּ ָָּּא,מְש  ר  ה  ֶ ָּעש 

ב ֵָּּ תְג   ָָּּד,מְאָָֹּּרָּמִּ לְת ִּ בִּ לוָָֹּּרָּאֶפְש  ָָּּיו  ט ְ לְב 

כ ָֹּ כָָֹּּלמִּ תָּלו  יא  קְרִּ עב ִּ מ  ְ ָָּּ־ש  ה  ד   ָּלְב  זֹא, ָּתל 

מוֹנֶָּ ְ ָּש  קְנו  ההת ִּ רֵּ כוָָֹּּ־עֶש ְ ר   ָּת.ב ְ

This is not the case now in the time 

called “the footsteps of Moshiach”, 

when the bad of the animal soul is 

very strongly expressed, it is now 

impossible to completely eradicate 

it’s unholiness with only the recital 

of Shema. For this reason our 

 
וןָּויגרשהוָּאבלָּקהתָּאתהפכאָּשבחי'ָּגר)אךָּלאָּדיָּלהפרידָּהרעָּקיצורָּמהצ"צָּ)נסמןָּלעיל(:ָּה:44ָָּּ

ופי'ָּכיָּאחדָּשייךָָּּ(,ר"מָּשופטי')שָּרמ"חָָּּ"וזהוָּע"יָּקָָּּ,שצריךָּלבטלוָּמכלָּהחרםָּ(היינוָּמקיףָּפנימיָּכו'

אחרָּשנבראוָּעולמיםָּכו'ָּאבלָּלגביָּמהו"עָּקודםָּשנבראוָּלאָּשייךָּאחדָּוזהוָּבחי'ָּהוי'ָּראשונהָּאלהינוָּ

ָּ(.צ"עָּדמ"הָּמשתמשי'ָּבוָּע'ָּשבועיתָּתקס"ב)דוקאָּמשא"כָּמלאכי'ָּכו'ָּמיָּגילהָּרזָּזהָּלבניָּ

ירדהָּכו'ָּאשרָּע"כָּוהנשמ'ָָּּמשעליוני'ָּותחתוני'ָּלהיותָּה'ָּאלקינוָּמָּחוהנהָּשמעָּהבנהָּאיךָּשהני

ומזהָּיבאָּלמאדךָּבליָָּּ,יאותָּואהבתָּפועלָּעומדָּפועלָּיוצאָּשתתלהבָּנפשוָּבאהבהָּהבא'ָּטלמעלה

המכווןָּכיָּלפיָּ)גלהָּעמוקו'ָּמניָּחשךָּסודָּהעליוןָּעי"זָּויוציאָּלאורָּצלמתָּאתהפכאָּחשוכאָּכו'ָָּּמָָּּ,גבול

לָּהעולמו'ָּחיצוני'ָּעי"זָּרקָּדק"שָּגלויָּפנימי'ָּאלהותוָּעי"זָּביטולָּהרעָּמכלָּמשא"כָּפסוד"זָּגילויָּמביטו

להפרידָּהרעָּעמ"שָּבעניןָּחצרָּחיצונ'ָּופנימי'ָּדבחצרָּהחיצונהָּכתי'ָּוהמןָּבאָּכו'ָּוגםָּב'ָּבירורי'ָּהנ"לָּ

 (.ע"דָּמ"שָּבעניןָּמיםָּחייםָּלטהרתָּטמאָּמתָּכעניןָּזדונותָּכזכיותָּע'ָּאגה"ק
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Sages instituted the 18 blessings of 

Shemona Esrai. 

ךְָּ"ו ָּ רו  וֹןָּאָּהו ָָּּ"ב  ע ָָּּלְש  פ   ְ ש  כ ָָּּהה  מְש   “ The word ָּה,וְה  רו ךְּ ב ָּ  -blessed” is also an 

expression meaning bestowing and 

drawing down from Above,  

י ִּ קְש  ָּמְב  נו  א  ֶ ךָּםש  מְש   יו  ֶ פ  ָָּּש  ְ ָּעוְיו ש 

ָּ ינ ת חִּ ת  ָּ"ב ְ י ָּ"ָּח,לְנוֹכ ָָּּ–ָּה"א  ָּההֲו 

ינו ָּ ָּ–"אֱלהֵֹּ

meaning that when we say a ָּ ר  הָּב ְ כ  -

blessing using the phrase “ ת  ָּב  ָּ ךְָּא  ָָּּהָּרו 

י ָּ ינו ָּאֱלהֵָָָֹּּּּההֲו  -blessed/drawn down are 

you Hashem our G-d”, we are 

actually requesting that there 

should be drawn down and 

bestowed upon us so that  “ '  ויה

 Hashem Himself who is our-אֱלקֵֹינו  

G-d” should be revealed directly to 

us, so that when we say “you” to 

Hashem we should feel how that 

“you” in “ ינו ָּויה ָּאֱלקֵֹּ ' -Hashem 

Himself is our G-d”; i.e. that our 

connection to Hashem’s Essence 

should be revealed. 

הְיֶָּ י ִּ ֶ וָּהש  ל  תְג   הִּ ָּב ְ נו  נָּתב   ב ֵּ יל ָָּּ,ו ָּלִּ ֵּ מ  מִּ ָּאו 

ָָּּליְבו ט  ָּ ר  כ ָָֹּּעה  כָָֹּּלמִּ ו ָָּּלו  יט  בִּ ךְָָּּלכ ְ ֶ חוֹש   ה 
''ָּ,כוּ'  נ    ל.כ  

Meaning, that in Shemona Esrai we 

are asking that our love for Hashem’s 

Essence should be revealed in our 

hearts, and then automatically the 

unholiness of the animal soul will be 

totally nullified, like darkness is 

dispelled by light, as explained 

above. 

רְכ  ָּ בְבִּ יָּ"ל נו ָָּּחסְל ָּ"ָּתו  נֵָָּּּןאֵּ ְ פ  ָּמִּ וֹ ירו ש  ֵּ ָּיפ 

רְא ָּ ָּ־תיִּ עוֹנֶש  סְל ָָּּ,ה  י ִּ ֶ יָּחש  בִּ ְ ש  ָּב ִּ ָּלל נו 

ָֹּ ל  ֶ סָּאָּש  ָּח  נו  ָּאוֹת  לוֹם־י עֲנוֹש  ָּ;וְש  

When we reach the blessing of 

“Please pardon us Hashem”45, we 

aren’t asking forgiveness because 

we are afraid of the punishment, 

that He should forgive us so that 

He will not punish us G-d forbid; 

 
45 The sixth blessing of Shemona Esrai. 
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וָֹּ ירו ש  ֵּ ָּפ  ךְ מְש  ָָּּ:א  ָָּּלכ ִּ ד  ָָּּםא  ש  ק ֵּ ב  מ ְ ה 

יל  ָּ ָּמְחִּ ירוֹ חֲבֵּ יח ָָּּהמֵּ סְלִּ ל ֶָָּּה,ו  תְג   י ִּ ֶ ָּהש 

ל י ָּאֵּ תְעוֹרְרו ָָּּורְצוֹנוֹ ָּהִּ י ָּיְדֵּ ל ָּתע 

נו תוָֹּ חְמ   –ָּר 

Rather the explanation of why are 

asking forgiveness is as follows: 

This is like a person who askes 

forgiveness and pardon from his 

friend so that his friend’s good will 

and favor should be expressed to 

him. This is accomplished by 

arousing his friend’s mercy. 

ֵָּּ יָּןכ  ִּ קְש  ָּמְב  חְנו  ו ָָּּםאֲנ  ל  תְג   לָָּּתהִּ ָּע  רְצוֹנוֹ

יָּ ים"יְדֵּ חֲמִּ ר  וֹתָּה  ד   ָּ",י''גָּמִּ

So too, we ask forgiveness from 

Hashem so that His good will and 

favor should be expressed to us, 

and we accomplish that through 

calling on Hashem’s “13 

Attributes of Mercy.” 

ָּ קְר  ָָּּאָּוְנִּ וֹן לְש  ָָּּג''"יב ִּ רְסְמוֹנ ָָּּאָּנ הֲר  ָּאאֲפ 

כְי ָּ  ,46א"ד 

These “13 Attributes of Mercy” are 

also called “13 rivers of scented 

pure oil” 

י רְרִּ מְב  יָּםה  נִּ ב ְ מְל  יהֶָָּּםו  ֶָָּּםעֲוֹנוֹתֵּ ָּלש 

אֵָּּ ר  ש ְ ס ָָּּאָּוְלָָֹּּל,יִּ ָּמ  הְיו  ייִּ יָּםכִּ ילִּ בְד ִּ ָּןמ 

ו ָּ ל  תְג   הִּ ךְ.ָּתב ְ רֵּ תְב    רְצוֹנוָֹּיִּ

which purify and clean the sins of 

the Jewish People, so that there 

should not be any barriers (from 

sin) blocking out the revelation of 

His Will and good favor. 

ֵָּּ נ  יָּלאֱלו ָָּּייְמֵָָּּּהוְהִּ דִּ ח  תְעוֹרְרו ָָּּםמְיו  ָּתלְהִּ

ים" חֲמִּ ר  וֹתָּה  ד  בְיוָָֹּּ;"י''גָּמִּ י־םו  רִּ ו  פ  כ ִּ ָּםה 

ו ָָּּאהו ָּ ל  תְג   צוָָֹּּתהִּ ר   ,ןה 

Now, the days of the month of Elul 

are a special time to awaken the 

“13 Attributes of Mercy”, so that 

by the time Yom Kippur comes 

Hashem’s good will and favor can 

be fully revealed to the person, 

עֵָּּ ָּב ְ מוֹ אֵָָּּּתכ ְ ר  ש ְ ָּיִּ טְאו  ח  ֶ גֶָּב  ָָּּלש  ָּ,לָּעֵּ

ֵָּּ ש   תְב   יח ָָָּּּםל ה47ֶָָּּרנִּ יוָָֹּּהסְלִּ י־םב ְ ו רִּ פ  כ ִּ ָּם,ה 

just like when the Jewish People 

sinned by making the golden calf, 

that after doing Teshuva they were 

 
ו ם:ָּנ הֲרוֹתָָּּ)  46 רְג  רְסְמוֹןָּז ךְָּת   יהָָּּרְאֵָּּ.ָָּּאֲפ  עֲנִּ ָּרָָּּזוֹה ָּתָּכה,ָּא.ָָּּת   ש  ד  דָּגתָּעו,ָָּּרו ָָָּּּח  מו  הָּאוֹר.ָָּּסוֹףָּע  וֹר  מ ָָָּּּת  רו  הָּת ְ

 .(דוְעוָֹּפא,ָּא.ָּ
כְת ָּ)47ָּ רו    :1101דָּי ָּבָּב ִּ ְּ ש   ב    [.נִתְּ
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ו ָָּּאהו ָָּּזא ָָּּיכ ִָּּ ל  תְג   צוָָֹּּתהִּ ר   informed on Yom Kippur that 48ָּן.ה 

they were forgiven, since that day 

is a time when His good will is fully 

expressed (after Teshuva). 

Similarly, after removing all the barriers blocking out that good will through 

the Teshuva of Elul and Rosh Hashana, we experience the revelation of 

Hashem’s good will and love to us on Yom Kippur. 

 

ָּ)ז( Chapter 7 

ֵָּּ נ  הֲָָּּהוְהִּ ינ תָּא  חִּ ב  ָּ־הב ָּב ְ ''ָּהר  נ   ינ ָָּּל,ה  חִּ ָּתב ְ

כ ָּ" יָָּּ",מְאֹדֶך ָָּּלב ְ יֶתֶָָּּאָּהִּ אֵָָּּּרב ְ עוָָֹּּתש ְ ָּז,ו 

עְל ָּ ָּלְמ  ה   גְב ֵּ הֲב ָָּּהה  א  מ ָָּּתמֵּ ש   נ ְ ָּםטֶרֶָָּּהה 

וֹא ָּ ָּב  ה־ל עוֹל םָּה  ז ֶ  .ה 

Now, this level of great love for 

Hashem described above, which is 

“ כָּ  אֹדֶךָּ ל ב ְּ מְּ -with all your 

might/unlimited”, is much loftier 

and more powerful, above and 

beyond the love that the Divine 

soul had for Hashem before it came 

into this world, 

יָּ א ָָּּאוְהִּ וְק ָָּּהב   ָָּּלע ָָּּאד   רְרו ָָּּייְדֵּ תְב   ָּתהִּ

ָּ י־נֶפֶש  נִּ ו  י  חִּ ו ָָּּתה  יט  בִּ ָָּּלו  ר  ָָּּעה  ה  ב   ֶ  ,ש 

and it comes specifically through 

refining the life-giving animal soul 

and nullifying the bad in it, 

תו ב כ   ֶ ָּש  מוֹ ל ֶָּ"ָּ:כ ְ נ ִָָּּּ–ָּתעֲמו קוָָֹּּהמְג  ָּימִּ

ךְָּ ֶ חיִָּּ"כְָּו ָָּּ",חוֹש  ָּה  ן ָּמִּ אוֹר ָּה  ךְ"וָֹּתְרוֹן ֶ ָּש 

ָּ ָּיג( ָּב, וְק ָּ)קֹהֶלֶת אֵר וּכְמוֹ ָּא.ד   נִתְבָּ ֶ מָקוֹם ש  בְּ
 . 49אַחֵר

as it is written (Iyov 12:22): “He 

reveals deep things (deeper love for 

Hashem) from the darkness (of the 

animal soul),” and like it says 

(Koheles 2:13): “the advantage of 

light is when it comes from 

(transformed) darkness,” 

specifically. 

 
48ָָּּ ינוָּששיחאָּא"אָּלבטלוָּבק"שָּלבדהָּרקָּמבקשי'ָּעלָּנפמבעקבותָָּּ:וקיצורָּמהצ"צָּ)נסמןָּלעיל(:

בדילָּמוסלחָּלנוָּשלאָּיהי'ָּמסךָָָָּּּּת(שָּבעניןָּהברכו"עמ)לָּיומשךָּבגילויָָּּ"הוי'ָּאלקינוָּסודָּהנברוךָּאתהָָּּ

ָּ.כו'ָּאלולָּיוכ"פָּגלויָּי"גָּמדה"ר
ו ָּהָּרְאֵָּּ)49ָּ יד  אםָּעִָּּרָּסִּ ָּ.("חָּיט,ָּאד 
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ָּיְָּ ית כְלִּ ָּת   מ ָּוְזֶהו  ש   נ ְ ָּה  ת יד  עוֹל ָָּּהרִּ ־םב  

ז ֶָּ ָָּּ–ָּהה  רֵּ ב ֵָָּּּרלְב  ָָּּןו לְל  ר  ב  ָָּּעה  ֶ ָּנ ֶָּש  ־פֶש 

י הֲמִּ ב   ָָּּתה  כְדֵּ הֲב ָָּּיב ִּ ָּלְא  יע  ג ִּ ת   ֶ ב  ָּ־הש  ָּהר 

 .זוָֹּ

This is the purpose of the descent 

of the Divine soul into this world- 

to refine and clean out the bad of 

the animal soul, in order that the 

Divine soul should reach this 

greater love for Hashem. 

יאו ָּ ב ָָּּרו בֵּ ד   הְיוָָֹּּר:ה  רֶָָּּתב ִּ ֹ ש   ֶ ָָּּשש  ־נֶפֶש 

י נִּ ו  י  חִּ יָָּּתה  ג ָָּּאהִּ דְרֵּ ָּמְאָָֹּּהמ  בוֹה   מוָָֹּּד,ג  כ ְ

בָּ תו  כ   ֶ ל ָּש  ְ ש  י ִּ ָּלו,ָּלא(ָּח)ו  יםָָּּ: ל כִּ מ ְ ֶהָּה  ל  "וְאֵּ

ר מָלְכוּ  ֶ אֶרֶץָּאֱדוֹםאֲש  ָּמֶלֶךְָָּּ,ב ְ ךְ פְנֵּיָּמְל  לִּ

ל" אֵּ ר  ש ְ בְנֵּיָּיִּ   ;לִּ

The explanation of this: Since the 

source of the life-giving animal soul 

is from a very high level, as it is 

written (Bereishis 36:31): “And 

these are the kings who ruled in the 

land of Edom, before there was a 

ruling king for Children of 

Yisroel.” 

Edom is another name for Eisav, Yaakov’s brother, who represents the World 

of Tohu as opposed to Yaakov who represents the World of Tikkun.  

The World of Tohu is a level of Hashem’s revelation where the Light is 

unlimited and infinitely intense, but the “Keilim-Vessels”- the capacity to 

define that Light and channel it- was not able to handle the intensity of the 

Light, and the Keilim “broke down” and became the source for unholiness.  

The World of Tikkun is a level of Hashem’s revelation where the Light is 

limited to the capacity of the “Keilim-Vessels”, i.e. to be channeled properly, 

but the Light is inherently limited to the capacity of those “Keilim”, as opposed 

to the Light of Tohu that has no such limitation.  

Because Eisav/Edom is connected to the World of Tohu, that is why he had so 

much energy, but couldn’t contain it properly and broke down into channeling 

all of his energy into unholiness.  

Yaakov who is connected to the World of Tikkun was able to properly channel 

all his energy into holiness. 

This is the idea of saying that the animal soul comes from the “kings of Edom 

before the Children of Yisroel”: The animal soul derives its life in its original 

source from the World of Tohu. This is why it has so much passion and energy 

but has a very hard time channeling it into holiness. This World of Tohu is 

called “the kings of Edom”, meaning the strength and power of the source of 

Eisav/Edom in the World of Tohu. This is called “before there was a ruling 
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king for the Children of Yisroel”, since the Light of Tohu is on a higher level, 

“before”, the level of Tikkun, which is called “a ruling king for the Children of 

Yisroel”, since Yisroel/Yaakov and his children are sourced in the World of 

Tikkun. 

ָּ נ  פְל ָָּּקר  ֶ ָָּּהש  יר  בִּ ְ ש  י־תב ִּ לִּ ֵּ כ  ָּ–ָּםה 

י רִּ ֵּ הֶסְת  יוְָָּּםב ְ ב ִּ ָּר  ים מִּ מְצו  ֶָָּּם,צִּ ס  כ  מ ְ ֶ ָּהש 

י סְת ִּ מ  חו ָָָּּּרו  ין־סוֹףָָּּראוָָָֹּּּדיִּ אָָָּּּאֵּ ךְ־הו  רו   ;ב  

Even though the source of the animal 

soul in Tohu is very high, but it fell 

down through the “breaking of the 

Keilim/Vessels”, and through 

many levels of concealment and 

constriction on Hashem’s 

revelation, which cover over and 

conceal the True Oneness of 

Hashem’s Infinite Light, i.e. they 

conceal the perception of Hashem’s 

True Oneness, that He is the only 

True Existence, as explained 

previously in the maamar. 

ָָּּןוְל כֵָּּ ֶ אֲש  ָָּּרכ   רֵּ תְב   ָָּּרנִּ פְר  ינ ָָּּדוְנִּ חִּ ָָּּתב ְ ר  ָּעה 

ָּ ָּנֶפֶש  י ָּיְדֵּ ל ָּע  ה  ב   ֶ י־ש  אֱלהִֹּ ֵָָּּּת,ה  מ  ָּאיל ָּמִּ

הֲב ָּ ָּלְא  יע  ג ִּ ב  ָּ־הת  ''ָּהר  נ   יֶתֶָָּּלה  אֵָָּּּרָּב ְ ָּתש ְ

מוָֹּקוֹדֶָּ ָָּּםכ ְ ה  ת  יד   ָּ.יְרִּ

Therefore, when the bad of the 

animal, created by all these levels of 

concealment, will be sorted out and 

removed through the Divine soul, 

automatically it will reach this 

level of great love for Hashem 

described above, that it receives 

from the source of the  animal soul 

from the World of Tohu, with a 

much greater intensity than it had 

before it descended into this world. 

ָּ כ"וְזֶהו  ב ְ ןָּה  ב ֵּ י הָּה  יא ָּוָֹּוְה  נִּ ְ  This is the meaning of the verse ָּה":רָּל ש  

quoted at the beginning of the 

maamar (Devarim 21:15) “and it 

shall be that the first son will be 

born to the wife he does not like,”  

וְק ָּ ד   ֶ ָָּּאש  ֶפֶש  נ  י־מִּ הֲמִּ ב   יָָּּתה  הִּ ֶ ָּאש 

א ָּ נו  ָּ–הש ְ

meaning that specifically through 

the animal soul which is connected 
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to unholiness which is hated by 

Hashem- 

י ָּ" ב ֵָָָּּּּהוְה  כוָָָֹּּּןה  ב ְ ךְָּמֶלֶךְ".ָָּּ–"ָָּּרָּה  יָּמְל  פְנֵּ ָּ"לִּ the Divine soul “will give birth to 

the ‘first-born’ son”, meaning that 

it is also connected to the higher 

level of Tohu referred to as “before 

there was a ruling king to the 

Children of Yisroel”, in addition to 

its own innate love for Hashem from 

the World of Tikkun. 

The animal soul contains an element of unholiness which is “hated” by 

Hashem, but is also called the “first-born” since in its ultimate source it derives 

from the World of Tohu which is “before” Tikkun, just like Eisav was born 

before Yaakov.  

Now, just like Yaakov was ultimately able to receive that first-born birth-right 

from Eisav (see Parshas Toldos), and come out with his own level of Tikkun 

together with the adavantage of Eisav’s source in Tohu, so too, every Jew’s 

Divine soul is able to refine and elevate the animal soul so that it receive from 

it a love for Hashem on the level of Tohu, in addition to the natural love it has 

from Tikkun.  

This is what it means that “the first-born son will be to the wife he doesn’t 

like”, meaning that through the animal soul which has an aspect he dislikes and 

therefore works with, his Divine soul achieves a love for Hashem on from the 

level of Tohu referred to as the “the first-born son” since Tohu is higher and 

“before” Tikkun. 

ֵָּּ נ  יא ָּ"ָּהוְהִּ נִּ ְ יָּה"ל ש   תִּ 'ָּבכ ְ יו  וֹןָּד,'ב ְ ָּלְש 

ב ָּ" חֵָָּּּרד   ָּה ָָּּ–ר"ָּא  יְינו  ינ ָָּּרָּוְה   ָּ–ָּיסִּ

Now the word “ יאָּ  נִּ ְּ הלַש   -to the one 

that is hated” is spelled with a  'י 

(after the 'נ) instead of how it is 

usually spelled with a ָּ'ו ( נ ְ הא ָּו ָּל ש   ), 

this is coming to teach us 

something new, that it is also a 

reference to Mount  ַינ יסִּ -Sinai 

which is spelled similar to the word 

יא ָּ נִּ ְ הש    with a 'י.  
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The reference to Mount Sinai is to teach us that “ יא ָּ נִּ ְ הש   -hatred” mentioned here 

is also referring to the hatred that we feel for unholiness. Our hatred for 

unholiness will help us reveal the potential love for Hashem of Tohu contained 

in the animal soul. 

This connection to Mount Sinai is our Sages explained (Shabbos 89b): “Why 

is the name of the mountain the Torah was given on called ָּ ינ יסִּ -Sinai? 

ֶָּ ָּ"ש  נְא ָָּּהי  רְד  ָּבְָּעוָֹּלְָָּּהש ִּ ָּדֵּ יםָּי בִּ וֹכ  כ 

ז  לוֹת מ   ָּ–50ָּ"ו 

Because from the Torah we have 

the power to have “ יאָּ  נִּ ְּ הש   -hatred” 

for the unholiness associated with 

the other nations of the world (and 

our own animal soul which is similar 

to the souls of the nations of the 

world),” 

מְאוָֹּ ָָּּסָּלִּ ר  יָּעה  כְלִּ ת  ָָּּלע ָָּּתב ְ ו ָָּּייְדֵּ ל  תְג   ָּתהִּ

צוָֹּ ר  הֲב ָָּּןה  עְל ָָּּהוְא  מ  ְ ל  ֶ ע ָָּּהש  ד   ה  51ָּ: .תמֵּ

meaning, we receive the power to 

completely despise the bad of our 

animal soul through revealing the 

desire and love for Hashem which 

is beyond all logic and reason when 

we say Shema, this will help unlock 

the potential love of Hashem from 

Tohu in our animal soul. 

We thus have another twist on how to interpret the verse: “and it shall be that 

the first-born son will be born ‘ יא ָּ נִּ ְ הל ש   -to the one that is hated’,” meaning that 

the love from Tohu, called the ‘first-born son’, will come to us through “hating” 

the animal soul’s connection to unholiness.  

 
וָֹּ)50ָּ עוֹל ָּתָּלְאֻמ  תָּפט,ָּב.ָּםה  ב    (.ש  
מאהבתָּהנשמהָּטרםָּבואהָּוהנהָּאה"רָּהנ"לָּמאדךָּהגבהָּלמעלהָּקיצורָּמהצ"צָּ)נסמןָּלעיל(:ָּז:51ָָּּ

כיָּהחיוני'ָּשרשהָּמאלהָּהמלכי'ָּרקָּנפלָָּּ,לעה"זָּובא'ָּע"יָּבירורָּנפשָּהחיוני'ָּמגלהָּעמוקו'ָּמניָּחשך

כָּ"בןָּהבכורָּכו'ָּכיָּהיוָּלפניָּמלוךָּמלךָּלבנ"יָּלכןָּעשוָּגָּ'בשבה"כָּוע"יָּבירורָּתגיעָּלשרש'ָּוהיינוָּוה

פטרָּרחםָּשפותחָּהרח"םָּלהיותָָָּּּ'רָּנקכיָּהבכוָָּּ,הי'ָּבכורָּוכןָּיצה"רָּמקדיםָּליצ"טָּלפתחָּחטאתָּרובץ

ךָּע"יָּכחָּעליוןָּביותרָּהמחברָּההעלםָּוהגלויָּע"דָּקי"סָּע"יָּעתיקאָּכו'ָּהפךָּמשלידהָּשכלָּלידהָּוגלויָּנ

יםָּליבשהָּכו'ָּוכחָּזהָּשרשוָּמבחי'ָּלפניָּמלוךָּמלךָּרקָּבשבה"כָּנעשהָּעשוָּוכןָּנה"בָּכו'ָּולכןָּרצהָּ

קָּיעקבָּנטלָּהבכורהָּע"יָּנה"בָּשבוָּיצחקָּלברךָּעשוָּובאמתָּעשוָּא"אָּלהתבררָּהחרםָּתחרימםָּר

וב"ןָּחלקָּפשיטותוָּמ"הָּוהבכור'ָּדס"גָּכיָּהנה"אָּונה"בָָָּּּה"משנלקה'ָּמבחי'ָּהנ"לָּוזהוָּשיטולָּפיָּשניםָּ

 .ש"טָּעניןָּחויאָּפותחָּהרחםָּכו'ָּע"וזהוָּדקטילָּלחויאָּכמבוארָּבזהרָּח"גָּדרמָּ,נעשוָּלאחדי'
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This ‘hatred’ to unholiness happens automatically by awakening an essential 

love for Hashem in Shema, since love and hatred are corresponding opposites, 

the more one loves his friend the more he hates someone who hates his friend, 

similarly, the deeper one loves Hashem, the more he hates unholiness which is 

opposed to Hashem. Thus, by loving Hashem we are ‘hating’ unholiness and 

this is what unlocks the tremendous potential of the animal soul to love Hashem 

on the level of Tohu. 

                                                                                                             

 

 

Summary and Lessons from the Maamar52 

1- The Parsha starts out by describing the laws of war, and that if 
someone captures a woman in war, he cannot marry her without 
her converting first. However, if he marries her because of her 
appearance he will end up not liking her. If he marries her after 
she converts and then he marries another native Jewish wife, he 
make come to the following dilemma: His wife that he does not 
like (because he married her with the wrong intentions) gives 
birth to a son, and then his second wife that he likes (because he 
married her for the correct intentions) gives birth to a son. He 
wants to give the birth-right of double portion of inheritance to 
the son of his second wife, but the fact is that his first wife that 
he doesn’t like gave birth to a son first, which son gets the birth-
right of a double portion? The verse says: “and it shall be that 
the first son will be born to the wife he does not like, (and 
therefore he must give that son the double portion of 
inheritance)”. What is the implication that specifically the wife 
he does not like will give birth to his first-born son, why does it 
seem that the Torah is saying that this is what should happen? 

 
52  The summary and lessons here are based on the summary of the maamar written 

by the Tzemach Tzedek in Or Hatorah Devarim, vol. 6, pages 2,357-8. We will 

therefore follow his style of summary for this maamar as opposed to our usual 

question and answer format followed by lessons. 
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To understand this, we need to understand the difference 
between the animal soul and the Divine soul:  

The animal soul comes from a high level, from the angels (and 
even higher), but it came down through many processes that 
conceal Hashem’s revelation from it and cause it to change its 
highly spiritual nature. This causes that when it comes into this 
world it is mixed together of good (holy potential) and bad 
(unholy desires). 

2- The Divine soul comes to the person directly from Hashem 
without changing its essential Divine nature of connection to 
Hashem, like it says “He (Hashem) breathed into man a soul of 
life”, like someone directly blowing from his innermost life into 
something. From the perspective of the Divine it would not be 
possible in any way for a Jew to sin against Hashem since it sees 
the truth of Hashem’s Oneness and Presence directly; it is only 
because the animal soul covers it over that a person is able to sin. 

3- The fact that the Divine soul came into the animal soul is in order 
to refine it and transform its “darkness” into Light of Divine 
revelation. This is the meaning of the name “ אֵָּּ ר  ש ְ ליִּ -Yisrael”, 
since the word ֵָּּא ר  ש ְ ליִּ  comes from the word ר  ruler, like it says-ש  
in the verse: “because you have ָּ רִּ ית ָּש   -ruled over י םאֱלהִֹּ -angels 
and ים ִּ people and were able to overcome them.” The termָָּּ-אֲנ ש 
“ י םאֱלהִֹּ -angels” here is referring also to the bad feelings and 
character traits of the animal soul, and the term ים ִּ  people-אֲנ ש 
here is also referring to the bad thoughts of the animal soul; thus 
the verse is saying that a Jew’s Divine soul has the power to 
overcome and rule the thoughts and feelings of the animal soul 
and transform them to holiness through prayer. 

4- If the animal soul was on a high spiritual level originally, why 
did Hashem send him down and make him un-spiritual so that 
the Divine soul would need to come into him and elevate him? 
The answer to this will be understood by first explaining the 
concept of prayer which is described in the Zohar as a “battle”: 
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The first part of the “battle” is Pesukei Dezimra, where a Jew 
thinks deeply about the greatness of Hashem, how He creates 
and gives life to everything. This creates a feeling of love for 
Hashem, and a certain amount of repulsion to unholiness which 
opposes Hashem. 

5- However, it doesn’t completely remove the animal soul’s desire 
for unholiness, since the person still feels that s/he still exists 
and has the right to want things, its just that Hashem is much 
greater and it makes to make Hashem a higher priority than 
other desires, but doesn’t remove the possibility of other desires. 
But when a Jew says Krias Shema and contemplates on 
Hashem’s True Oneness, how He is the only real existence at all 
and all unholiness and ego is totally fake and the opposite of 
reality, this will allow the person to have a deep love for Hashem 
that will totally negate any room for unholiness and ego. 

6- Nowadays, we also have the 18 blessings of Shemona Esrai, so 
that the deep connection to Hashem’s Oneness that we 
contemplated in Shema should be fully revealed in our animal 
soul. This is because the idea of bracha-blessing is to draw down 
and reveal Hashem to a level we can relate to directly. 

7- Now we can come to answer the question asked at the 
beginning: Because the animal soul is rooted in the World of 
Tohu where the Light is unlimited, when we refine the animal 
soul and bring it to really love Hashem through Pesukei 
Dezimra, Shma, and Shemona Esrai, this connects our Divine 
soul a love of Hashem from Tohu that it didn’t have in it’s source 
in Atzilus (Tikkun). This is the meaning of “the first-born son”- 
meaning the Light and love of Tohu- comes to us through 
transforming the once “hated” animal soul, by getting the 
animal soul to hate unholiness through teaching him to love 
Hashem. 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

שיחי׳  לזכות הרה״ח הרה״ת ר׳ ישעי׳ זושא 
  ווילהעלם

  לרגל הכנסתו לשנת הששים

  ולזכות אשתו מרת אסתר תחי׳

שיצליחו בכל מעשה ידיהם באושר עושר וכבוד  
נחת רוח חסידי מכל יוצאי חלציהם בטוב הנראה  

  והנגלה

*** 

 לזכות שנת הצלחה לפייגא בת חיענא וכל משפחתה בגו"ר 

*** 

  לע"נ

מענדל שיחי' הת' אברהם חיים בן ר' מנחם   

אב -ליום היארצייט כ"ח מנחם  

 רחל לאה בת ר' חיים משה שיחי' הכהן  
 ליום היארצייט ט' אלול


